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Terms and Symbols

In order to preserve the Qur’anic terminology and Islamic tradition,
the words, “Ayah (pl. ayat)” and “Surah/Surat” are used instead of
verse and chapter respectively.

Linguistically, ayah (&) means “a sign,” and for Muslims, every ayah
in the Qur’an is regarded as a sign of Divine Wisdom and
Knowledge. Similarly, the word surah/surat (s,s~) is derived from
the root _ -5 -0« - sur, which refers to a high wall —such as a fortified
wall surrounding an ancient city. This implies something elevated
and significant. In this sense, a surah, as a collection of ayait grouped
under a specific title, can be likened to a walled city —structured,
protected, and filled with Divine Wisdom and Guidance.

& (4B Js) - Jalla Jalaluhu - May His glory be glorified.

2 (s aile &1 K0 - Sallal -lihu ‘alayhi wa-sallam - May Allah’s
peace and blessings be upon him.

381 ke - “alayhis-salam - Peace be upon him.
i Al e=) - Radiya -lahu ‘anhu - May Allah be pleased with him.

Ll 4 =0 - Radiyal-lahu ‘anhuma - May Allah be pleased with
both of them.

e i =3 - Radiyal-lahu ‘anhum - May Allah be pleased with
them.

idas) - Rahimahu-llah - May Allah have mercy on him.
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“Righteousness is not (only) that you turn your faces
(in prayer) towards the East and the West, rather, (true)
righteousness is for one to believe in Allah and the Last
Day, the angels, the Book, and the prophets; who
(generously) give of their wealth, despite their love for
it (and in reverence of Allah), to (support) their
relatives, (care for) orphans, (aid) the needy, (offer
assistance to) travelers (in need) and (help) beggars, and
(to free) those in captivity; establish prayers and give
zakat; who keep pledges when they make them; who are
patient in (times of) hardship, adversity, and times of
conflict (wars). It is they who are truthful and it is they
who are the righteous.” [al-Baqarah, 2:177]






INTRODUCTION

Many Muslims possess a rudimentary understanding of concepts like
goodness, righteousness, virtue, and piety. However, without a
thorough grasp of the Qur’anic understanding of these qualities, we
might inadvertently deceive ourselves into believing we are
righteous.

The Qur’anic ayah (177), ayah al-Birr, from surat al-Baqarah gives us
a comprehensive concept of goodness, righteousness, virtue, and
piety. The ayah emphasizes that true virtue and piety are not merely
about outward rituals, but they encompass a holistic approach that
combines belief, actions, and attitudes towards both God and fellow
human beings.

Ayah al-Birr highlights the following key points:

1. Belief in God and the Last Day: True virtue involves a
genuine belief in Allah (£) and a strong conviction in the
Day of Judgment, which shapes a person’s worldview and
motivates their actions.

2. Belief in Angels, Scriptures, and Prophets: This refers to
having faith in the unseen and the guidance provided by
divine revelations through angels and prophets. It
underscores the importance of adhering to the teachings of
these revelations.

3. Charitable Acts: Virtuous individuals give away a portion
of their wealth to those in need, despite their attachment to
it. This generosity extends to relatives, orphans, the needy,
travelers, beggars, and those in captivity, demonstrating
compassion and concern for others.

4. Observing Prayer and Giving Alms (Zakat): Engaging in
regular prayers (salah) and fulfilling the obligation of giving
alms (zakat) is an essential aspect of righteousness and piety.
These acts indicate devotion to God and a sense of
responsibility towards the welfare of the community.



5. Honoring Pledges and Commitments: Keeping one’s
promises and commitments is an integral part of being
virtuous. This extends to both formal pledges and informal
agreements, showcasing integrity and trustworthiness.

6. Steadfastness in Adversity: Virtuous individuals remain
patient and steadfast in the face of hardships, adversity, and
challenges. This quality demonstrates resilience and faith in
God’s wisdom and plan.

Ayah al-Birr paints a comprehensive picture of virtue by combining
faith, good deeds, and ethical behavior in various aspects of life. It
emphasizes that virtue is not confined to ritual acts alone; rather, it
encompasses a way of life that reflects a deep sense of spirituality
and a commitment to doing good for the sake of God and the well-
being of humanity.

The ayah forms the foundation for a well-rounded and morally
upright life in Islam. It reminds us that true virtue and piety involve
a harmonious integration of belief, actions, and attitudes that
extend to all facets of life.

It is hoped that readers reflect on their own understanding of piety
and explore how they can align their lives with the Qur’anic
definition of righteousness in a more meaningful way.
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REAL VIR TUE

Just as Ayah al-Kursi (2:255) stands as the most comprehensive ayah
addressing the concept of tawhid (monotheism), similarly, ayah al-
Birr holds the position of being the most extensive ayah delving into
the realm of true virtue (al-Birr).

As per ayah al-Birr, the foremost prerequisite for genuine virtue and
piety is a steadfast belief (iman) in Allah (&), in the hereafter, in the
angels, in the divine scriptures, and belief in the prophets. Among
these five articles of faith, the last three collectively form the
bedrock of belief in the institution of prophethood (Iman bi al-Risalah
ALl ). This entails acknowledging Angel Jibril’s role in
transmitting divine revelations to the prophets, through which
guidance is imparted to humanity.

The order in which belief in Allah (&) and the hereafter is
emphasized before belief in prophethood stems from the fact that
these core convictions purify intentions and serve as driving forces
for virtuous conduct. This is vividly demonstrated by the
exemplary figures of real virtue and piety, the prophets and
messengers of Allah (&). These exceptional individuals embodied
the epitome of human goodness, boasting harmonious and
balanced personalities.
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“Indeed, in the Messenger of Allah, you have an excellent example for
anyone whose hope is in Allah and the Last Day, and who frequently
engages in the remembrance of Allah.” [al-Ahzab, 33:21]

The initial expression of piety subsequent to faith is the display of
kindness, empathy, and mercy toward fellow human beings.

A hadith narrated by Jarir Ibn Abdullah («= 4 =) underscores this
truth as the Prophet (%) conveyed,
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“He who is deprived of kindness is deprived of goodness.”
(Muslim)

Similarly, a narration by Abu Hurairah (4 4 ) emphasizes the
importance of alleviating the burdens of other people.
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“Whoever alleviates the distress of a believer from the distresses of
this world, Allah will alleviate his distress from the distresses of the
Day of Judgment. And whoever makes it easy for a debtor, Allah will
make it easy for him in this world and the Hereafter. And whoever
conceals (the faults of) a Muslim, Allah will conceal (his faults for)
him in this world and the Hereafter. And Allah is in the aid of the
servant as long as the servant is in the aid of his brother.” (Muslim)

The hadith elucidates that whoever alleviates the burdens of another
believer (or a non-Muslim for that matter) in this worldly life will
find relief from his own burdens on the Day of Judgment.
Moreover, aiding a person in need results in alleviation in both this
life and the Hereafter. Concealing the faults of a fellow Muslim, as
stated in the hadith, assures that Allah (&) will veil one’s own
shortcomings in both the present world and the Day of
Resurrection. The principle elucidated here is that Allah’s assistance
accompanies those who assist their fellow beings.

The profound lessons within ayah al-Birr, encapsulate the
intertwined nature of belief, virtue, and ethical conduct in the realm
of faith.

~N
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OCCASION FOR REVELATION

Ay 3l 4 iKasts gt of 51

“Righteousness is not (only) that you turn your faces
(in prayer) towards the East and the West.”

Understanding the historical background and context in which a
specific ayah or surah of the Qur’an was revealed holds great
significance. This knowledge grants us valuable insights into the
essence and purpose of a particular ayah or surah. The revelation of
ayah al-Birr is closely tied to the incident of the alteration of the
Qiblah (the direction of prayer, Tahweel al-Qiblah A& J; s25) from
Jerusalem to the Ka’bah in Makkah.

During his time in Makkah, the Prophet Muhammad (&%) would
offer his prayers facing the Ka'bah toward the North. However, this
orientation also meant that he was inadvertently facing Jerusalem,
as it lay further north. Subsequent to his migration (hijrah) to
Madinabh, for around 17 to 18 months, the Prophet (££) and the
believers continued to pray facing Jerusalem, in accordance with
the Qiblah of the People of the Book, particularly the children of
Israel (Banu Isra’il.)

Nevertheless, this arrangement became emotionally burdensome
for the Prophet (%) and his companions who had migrated from
Makkah. They were descendants of Ismail and Ibrahim (peace be
upon them, okl lagile), and the Ka'bah held profound ethnic and
religious significance for them. Approximately two years after the
hijrah, a revelation was revealed to the Prophet (&), instructing him
to shift his Qiblah from the al-Masjid al-Agsa in Jerusalem to the al-
Masjid al-Haram (Ka’bah) in Makkah. This change aimed to restore
the spiritual connection of the Muslim community to their ancestral
heritage and their sacred center in Makkah.
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"We certainly see the turning of your face, (O Muhammad), toward the
heaven, and We will surely turn you to a Qiblah with which you will be
pleased. So turn your face toward al-Masjid al-Haram. And wherever you
(believers) are, turn your faces (in prayer) toward it. For verily, those who

have been given the Scripture (the Jews) know that it is the truth from their
Lord. And Allah is well aware of what they do.” [al-Baqarah, 2:144]

Upon the change of the Qiblah, the Jewish community became
perturbed, marking a significant juncture in history. This incident
symbolized the emergence of a distinct Muslim ummah and the
consequent marginalization of the Jewish community, once the
predominant ummah, and diminishing influence.

The Jews commenced a campaign aimed at instilling uncertainty
and distrust within the hearts and minds of believers concerning
this transition.

Engaging in propagandist efforts, they cast doubts on the Prophet’s
commitment, portraying his shift from the former Qiblah
(Jerusalem) as indicative of fickleness. This narrative sought to
undermine the stability of the new direction. This narrative
especially preyed upon the concerns of devout companions, who
were deeply conscientious of their relationship with God. They
began questioning whether the prayers they had devotedly offered
for nearly two years while facing Jerusalem held any validity.

Within the context of this pivotal Qiblah change, ayah al-Birr was
revealed. This ayah served to elucidate that true righteousness
transcended the mere physical orientation of prayer. It stressed that
genuine virtue and piety were rooted in faith and encompassed an
array of virtuous acts. This revelation aimed to counteract the
misinformation propagated by highlighting the deeper meaning of
righteousness, beyond the physical aspect, thereby dispelling
concerns and reaffirming the core principles of the faith.

—~
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CORE BELIEFS
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(True) righteousness is for one to believe in Allah and the Last
Day, the angels, the Book, and the prophets

True righteousness begins with conviction. The core beliefs that
form the foundation of Islamic faith, known as the articles of faith,
are essential for achieving true righteousness. These fundamental
beliefs —faith in Allah, the Last Day, the angels, the divine
scriptures, and the prophets —create the spiritual framework that
guides a believer’s actions and relationship with the Creator.

1. Belief in Allah (& lai¥)

The foremost belief is in Allah, the One true God, the Creator and
Sustainer of the universe. This belief includes recognizing Allah’s
absolute oneness (tawhid +~ ), His attributes, and His sovereignty
over all creation. It also involves worshipping Him alone without
associating partners, showing reliance on Him, and understanding
the classical theological attributes of Allah (€) that describe His
perfect and infinite nature that He is all-powerful (Omnipotent), all-
knowing (Omniscient), and present everywhere (Omnipresent).

Omnipotent (All-Powerful): Allah is all-powerful and has
complete control over all things. This means that He has the ability
to do anything, and nothing can limit His power. The Qur’an
frequently refers to this attribute by calling Allah al-Qadir 2% or al-
Qadeer »3) (The All-Powerful).

O 520l 54 6
“Say (O Prophet), ‘It is He (alone) who has the power.”” [al-An’am, 6:65]
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“Verily, Allah has power over all things.” [al-' Ankabut, 29:20]

Omniscient (All-Knowing): Allah is all-knowing and has infinite
knowledge. This attribute, known as ‘Alim or al-’Aleem ad=Y (The
All-Knowing), signifies that Allah () is aware of everything —past,
present, and future. He knows what is hidden and what is manifest,
and His knowledge encompasses everything in the heavens and the
earth.

O el oy 26 ) 2330 el L2 e 47
“Verily, Allah knows all that is hidden in the heavens and the earth.
Indeed, He fully knows what is in the hearts.” [Fatir, 35:38]

O e o2 I 38
“and He has knowledge of everything.” [al-Baqarah, 2:29]

Omnipresent (Present Everywhere): Allah's Omnipresence refers to
the fact that while Allah (€) Himself is above and beyond the
confines of time and space, His knowledge, power, and authority
are present everywhere. This concept means that Allah (&) is aware
of and controls everything in the universe, but He is not physically
present within the creation in the way that human beings are bound
by time and space.

O &b &l 155 34
“He is with you wherever you are.” [al-Hadid, 57:4]

Allah's omnipotence, omniscience, and omnipresence reflect His
absolute and limitless power, knowledge, and presence, which are
central to understanding His relationship with the universe and His
creation.

2. Belief in the Last Day (LAY asdl Gl

Belief in the Last Day refers to acknowledging the reality of the Day
of Judgment, resurrection, and life after death. On this day, all
individuals will be held accountable for their deeds, and Allah ()
will judge them with justice. The righteous will be rewarded with
Paradise, while the disobedient will face punishment in Hell. This
belief encourages moral responsibility, ethical conduct, and
mindfulness of the consequences of actions in the Hereafter.

10



3. Belief in the Angels (A&l ¢las¥l)

Angels are creations of Allah (€) made from light, who carry out
His commands and serve as intermediaries between Allah (£) and
the world. They do not have free will and are completely obedient
to Allah (&). Examples include Jibril (Gabriel), who delivered
revelation to Allah’s messengers, and Mikail (Michael), who
oversees natural events. Belief in angels strengthens one's
understanding of the unseen world and the divine order of Allah’s
creation.

4. Belief in the Books (<5SIb (las¥l)

This article of faith involves accepting the divine scriptures that
were revealed by Allah (€) to guide humanity. These include the
Torah 5,5, Psalms _sll, Gospel d=3Y), and finally, the Qur’an il
Belief in these books means accepting that they were revealed to
guide people toward the truth, though the earlier books have been
altered or corrupted, the Qur’an remains preserved in its pure,
unaltered form. The Qur’an is considered the ultimate source of
guidance for mankind.

5. Belief in the Prophets (5Ll claiY))

Belief in the prophets includes accepting that Allah (€) sent
messengers to guide humanity toward His worship and to provide
moral and legal codes for living a righteous life. This includes all
the prophets from Adam, Noah, Abraham, Moses, Jesus, and
Muhammad (peace be upon them Sl agale). Each prophet
brought guidance suited to their time and people. The belief
culminates in the finality of Muhammad (¥£) as the last prophet
and messenger, whose message is universal and eternal.

These articles of faith outline the fundamental beliefs of a Muslim,
fostering a comprehensive understanding of one’s relationship with
Allah (&), the unseen world, divine scripture, prophetic guidance,
and the ultimate accountability in the Hereafter. Embracing these
core beliefs as a conviction is what constitutes true righteousness
(al-birr), as highlighted in the ayah.

—~
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FINANCIAL ASSISTANCE
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“(Virtuous believers are those) who (generously) give of
their wealth, despite their love for it (and in reverence of
Allah), to (support) their relatives, (care for) orphans,
(aid) the needy, (offer assistance to) travelers (in need)
and (help) beggars, and (to free) those in captivity.”

The act of giving away wealth “despite their love for it" (ala hubbihi
s+ &) can be interpreted in multiple ways. It might signify (1)
spending out of a deep love for Allah (€); (2) spending even when
the attachment to wealth is strong due to human nature’s
inclination toward it; and (3) spending with the intention of ‘giving’
itself, as some individuals have an innate love for acts of giving.

The majority of scholars hold that the pronoun ‘it” in the ayah refers
to wealth itself quoting the Qur’an,

@rb“ﬂ‘dmww‘wwvy‘UWyﬂ‘bij

“You will never attain (true) piety until you spend out of what you love,
and whatever you may spend of anything, Allah surely knows it.” [Aal
‘Imran, 3:92]

However, there are also scholars who find merit in all three
interpretations.

Devout believers exemplify a righteous mindset, driven not by
material gain or acclaim, but by the desire to please Allah (&) and

12



secure success in the afterlife. This sentiment finds an eloquent
expression in the ayah where sincere believers proclaim:
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"We feed you for the sake of Allah; we neither want a recompense nor
thanks from you. We fear a wrathful and dreadful day from our Lord." [al-
Insan, 76:9-10]

N3
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Among the categories of recepients Allah (d}) mentioned is:

Relatives
da! ‘:;;3 o Je U T
“(Virtuous believers are those) who (generously) give of

their wealth, despite their love for it, to (support) their
relatives,”

At the forefront of those deserving of our charitable contributions
stand our relatives, particularly those closely connected by blood
ties. Ironically, it is these relatives who often receive the least
attention in terms of aid. Upholding familial bonds and extending
financial support is a religious obligation, solidifying our kinship. A
hadith highlights the virtue of assisting relatives, promising a dual
reward — one for nurturing family ties and another for charitable
giving (sadaqah).

B oS e Bt 5 J6 dog e d Jo o0 2 ul g oul o2
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Salman ibn ‘Amir reported: The Prophet () said, “Verily, charity
given to the poor has one reward, and charity given to relatives has

two rewards: one for charity and one for upholding family ties.” (al-
Nasa’i)

13



Orphans
eI G 55 2 e J T
“(Virtuous believers are those) who (generously) give of their

wealth, despite their love for it, to (support) their relatives,
(care for) orphans,”

Following in this honorable queue are orphans, whose care is
profoundly virtuous and highly meritorious. An orphan is a child
deprived of a father, lacking the emotional and physical maturity to
fend for himself. We may not comprehend the vulnerability of
parentless children. The Prophet (%), himself an orphan, affirms
their significance, stating that those who care and provide for
orphans will be with him in Paradise,
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The Prophet (¥£) said, “I and the person who looks after an orphan
will be in Paradise like this,” and he held his index and middle
fingers together. (al-Bukhari)

The Needy

sty s 8 osd o5 Lo Jud Ty

“(Virtuous believers are those) who (generously) give of their
wealth, despite their love for it, to (support) their relatives,
(care for) orphans, (aid) the needy”

In the ranks of those deserving financial support, the needy (al-
miskin (Sd)) claims a place. The Prophet (¥£) in an authentic hadith
narrated by Imam al-Bukhari and Imam Muslim clarified,

14
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Abu Hurairah (e & o)) narrates: The Messenger of Allah (i)
said, “The poor man (miskin) is not the one who goes around asking
people and they send him away with a morsel or two, or a date or
two. Rather, a truly needy person (miskin) is someone who lacks
sufficient resources to sustain himself yet does not appear to be in
need. People are unaware of his condition and therefore do not
offer help, nor does he ask others for anything.” (al-Bukhari and
Muslim)

ng,

Travelers (in need)

JmJ‘

“(Virtuous believers are those) who (generously) give of their
wealth, despite their love for it, to (support) their relatives, (care
for) orphans, (aid) the needy, (offer assistance to) travelers

(in need),”

Travelers, who may generally be relatively prosperous but find
themselves far from home, are especially vulnerable when stranded
without resources — such as losing money;, tickets, or identification
while on a journey. In such situations, they are considered a group
deserving of support through zakat and charity.

Zakat is not only a means of purifying one’s wealth but also a
crucial mechanism for ensuring social justice. Among the eight
categories eligible for zakat, travelers (ibn al-sabil ~ Jsd) ) are
specifically mentioned, highlighting the importance of assisting
those who are away from their familiar surroundings and might be
facing unexpected hardships.

15



The act of giving charity, particularly to travelers in need, is
strongly emphasized and supported by both the Qur’an and hadith.
The Qur’an specifically identifies travelers as one of the eight
categories eligible to receive zakat:

25 Loally ST g 204 aldpally e Gl Loy A S Gy
O e e s 51 53 Eagh o2l 715 81 o

“Zakat is only for the poor and the needy, for those employed to administer
it, for those whose hearts are to be won, for freeing slaves (or captives), for
those in debt, for Allah’s cause, and for travelers (in need) - an obligation
(imposed) by Allah. And Allah is All-Knowing, All-Wise.” [al-Tawbah,
9:60]

The ayah indicates that travelers who find themselves in difficulty
are entitled to support through zakat charity.

The Prophet (¥£) encouraged kindness and support towards
travelers.

s Dsana B dug e o & 0it5 06 06 i e s aE e
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‘Ugbah ibn ‘Amir Aljuhanney reported: The Messenger of Allah

(¥5) said, “The supplications of three people are answered: the
traveler, the parents, and the oppressed.” (Musnad Ahmad)

The hadith highlights the elevated status of the traveler in Islam,
indicating the importance of providing them with the necessary
support and assistance.

Helping travelers in need is a reflection of compassion and a
fulfillment of one’s duty to support those in distress, ensuring that
no one is left alone in a time of need.

Through these teachings, Islam ensures that the community
remains vigilant and compassionate towards the needs of travelers,
reflecting the broader Islamic values of kindness, solidarity, and
social justice.

16



Beggars
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“(Virtuous believers are those) who (generously) give of their
wealth, despite their love for it, to (support) their relatives, (care

for) orphans, (aid) the needy, (offer assistance to) travelers (in
need) and (help) beggars.”

When dealing with beggars (al-fugara’ ¢ ,4l), who are among those
in need, our approach must be guided by compassion,
understanding, and respect. Islam teaches us to respond to the
needs of others with kindness, without judgment or harshness. The
Qur’an explicitly instructs believers to treat those who ask for help
with dignity and not to turn them away or scold them.

O 5655 Y ey

“And as for one who asks (for help) (a beggar), do not repulse them.” [al-
Dhuha, 93:10]

It is crucial to maintain a gentle and generous attitude toward those
who are forced by their circumstances to ask for assistance. It
reminds us that beggars, like all people, deserve respect and that
their dignity should be upheld, regardless of their situation. Instead
of dismissing or criticizing them, we are encouraged to offer what
we can with a kind heart, reflecting the compassionate and merciful
nature of Islam. By doing so, we embody the values of empathy and
care that are central to the faith, recognizing that every act of
charity, no matter how small, is a step toward achieving greater
social justice and spiritual fulfillment.

17



Captives
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“(Virtuous believers are those) who (generously) give of their
wealth, despite their love for it, to (support) their relatives,
(care for) orphans, (aid) the needy, (offer assistance to)
travelers (in need) and (help) beggars, and (to free) those in

captivity.”

In the early days of Islam, one of the significant applications of
charity (sadagah) was in the emancipation of slaves and captives.
The Qur’an explicitly mentions the allocation of zakat funds for this
purpose, as it was seen as a profound act of social justice and
compassion. Freeing a person from the bonds of slavery was not
only a means of restoring their dignity and humanity but also a way
of upholding the principle of equality that Islam emphasizes.

However, as the practice of slavery has been abolished, Islamic
scholars have reinterpreted this category to address the needs of
our contemporary context. Today, the focus has shifted to
alleviating the burdens of those who are metaphorically “enslaved”
by debt. Scholars agree that helping fellow Muslims who are
genuinely in need and struggling under the weight of debts is now
considered part of this category of charitable giving.

This shift reflects the enduring spirit of Islamic charity, which
adapts to the evolving needs of society while maintaining its core
principles of compassion, justice, and community support. Just as
freeing a slave restored their freedom and dignity, assisting
someone in paying off their debts can lift them out of a cycle of
financial hardship, enabling them to regain their stability and
independence.

N
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WORSHIP
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(True righteousness is) to establish (daily) prayers
and give zakat.

Ayah al-Birr encompasses three broad categories of true virtue (al-
Birr). These include: (1) fulfilling the rights of fellow human beings
(Huqugq al-"Ibad 3=l 3 si) through compassionate care and financial
support for the sake of Allah (€); (2) fulfilling the rights of Allah
(Huqug Allah 4 Gsis) through prayer (salah) and obligatory
almsgiving (zakat); and (3) fulfilling commitments such as business
transactions, marriage contracts, and promises, guided by honesty
and trustworthiness.

Salah and zakat are among the most significant obligations to Allah
(). Every believer is duty-bound to perform the five daily prayers
and consistently give the obligatory charity. These acts of worship
serve as a vital connection between individuals and their Creator.
They are mentioned right after acts of charity. This serves as a
reminder to believers that acts of charity, without fulfilling the
rights of Allah () through salah and zakat, lack true righteousness
in His sight. Both salah and zakat are obligatory, and it’s not
sufficient to perform salah while neglecting zakat, or vice versa. Salah
nurtures spiritual strength, while zakat purifies and increases one’s
wealth.

Salah s3kall

In this section, ablution (wudu’) and salah will be discussed
exploring some common mistakes people make during these modes
of worship and how to avoid them.
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Performing salah is akin to taking a respite from the busyness of
daily life. The Prophet (¥£) used to request Bilal (¢ & o)), the
companion entrusted with the call to prayer, saying,
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“O Bilal, call igamah for prayer and give us comfort by it.”1

Therefore, salah is about discovering peace and tranquility during
these moments, recognizing that during salah, one engages in a

profound conversation with Allah ().

Salah performed without proper wudu’ is not acceptable. It is
crucial, therefore, to be mindful of common errors that people often
make during wudu’ and salah.

The obligatory components of wudu” are outlined in surat al-Ma'idah.
Ipbendly el ) (SGly A8s3 ool 39N ) 228 15 1T 6l 13T
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“O you who believe, when you rise to (perform) prayer, wash your faces
and your forearms to the elbows and wipe over your heads and (wash) your
feet to the ankles.” [ al-Ma'idah, 5:6]

It is generally adequate to perform each of these acts once.
Nevertheless, based on the prophetic tradition (sunnah), we are
encouraged to perform certain actions in wudu’ in a specific manner.
This includes washing the hands, rinsing the mouth, cleansing the
nose, washing the face and the arms up to the elbows, wiping over
the head, including the inside and outside of the ears, and washing
the feet up to the ankles.

Common Mistakes Made During Wudu’

1. Omitting the Invocation (Bismillah & aw): The Prophet (&%)
emphasized the importance of invoking the name of Allah
(&) before commencing wudu’.

1 Salim ibn AbulJa'dah said: A man said: (Mis'ar said: I think he was from the tribe of
Khuza'ah): would that I had prayed and got comfort. The people objected to him for it.
Thereupon he said: I heard the Messenger of Allah (¥) as saying: O Bilal, call iqgamah for
prayer: give us comfort by it. (Musnad Abu Dawud)
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Abu Huraira (4= 4 o)) said, the Messenger of Allah (i)
said, “There is no prayer for one without ablution, and there
is no ablution for one who does not mention the name of
Allah.” (Sunan Abi Dawud)

Imam Ahmad bin Hanbal (RA) was of the opinion that saying
“Bismillah” is obligatory during wudu’. He supported this
view by citing the hadith mentioned above,
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“There is no ablution for one who does not mention the name
of Allah.”

On the other hand, most scholars, including Imam Abu
Hanifah, Imam Malik, and Imam al-Shafi’i, are of the opinion
that saying “Bismillah” is a recommended act (sunnah) during
wudu’ but not obligatory.2

In keeping with the sunnah, it is essential to remember and
recite “Bismillah” before initiating wudu’. However, if one
forgets to say “Bismillah,” his or her wudu’ is sound.

2. Incomplete Face Washing: The proper washing of the face
encompasses the entire facial area, extending from the hairline
to the chin and from one ear’s edge to the other.

3. Inadequate Arm Washing: To ensure the arms are properly
cleansed, scholars suggest washing them up to a point
approximately three fingers width above the elbows.

4. Ineffective Foot Washing: Some individuals merely place
their feet under the water without thoroughly washing them
or neglect running their fingers between the toes. Adequate
foot washing includes washing up to the ankles. The ankle

21t's important to note that these differences in opinion are part of the broader tradition
of jurisprudential diversity within Islamic scholarship, and all opinions are held with
respect for each school’s methodology and evidence.
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is the joint that connects the bones in the lower leg to the foot
bones.

5. Neglecting the Supplication After Wudu’: It is recommended

to make a supplication after completing wudu’. This typically
involves reciting the tashahhud followed by an optional
supplication:
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“I bear witness that there is no god except Allah, alone,
without partner, and I bear witness that Muhammad is His
slave and Messenger.” “O Allah, make me among those who
turn to You in repentance, and make me among those who are
(clean) and pure.” (al-Tirmithi)

These are important aspects of wudu’, and adhering to them ensures
that the purification ritual is performed correctly and in accordance
with the prophetic tradition.

Common Mistakes in the Observance of Salah

1. Intentionally Delaying Salah: Righteous believers offer their

salah on time and consistently observe the prescribed prayer
times as stated in the Qur’an:
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“Indeed, prayer (salah) has been decreed upon the believers to be
performed at prescribed times.” [al-Nisa’, 4:103]

and
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“Safequard the (daily) prayers, especially the middle one. And stand
in (complete) devotion to Allah.” [al-Bagarah, 2:238]

. Incorrect Timing or Omission of the Opening Takbeer
(Takbirat al-Thram a) Y 3 2<): Some latecomers to
congregational prayers may rush to join the congregation
while it is already in progress, and take the same posture,
while people are in ruku’ and say the opening takbeer (takbirat
al-Thram, Allahu Akbar) for fear of missing that ruku’. Takbirat
al-Ihram, which is the first pillar (rukn)3 is to be pronounced
when one is standing upright only; otherwise, the salah
becomes invalid if one rushes to join the salah and not saying
the opening takbeer.

. Hasty Performance of Prayer: Rushing through salah without
allowing for calmness in ruku’ (bowing) and sujud
(prostrations) is discouraged. The Prophet (££) emphasized
the importance of completing these postures properly and
with tranquility.

The Prophet Muhammad (&£) forbade certain behaviors in
prayer.
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Abu Hurairah (= 4 =) said: “The Messenger of Allah (££)
forbade me from performing postures of prayer resembling
the pecking of a rooster, turning like the turning of a fox, and
sitting like the sitting of a dog (sitting on thighs).” (Ahmad
and al-Baihagqi)

In a similar hadith on the authority of “Abd al-Rahman b.
Shibl,

3 Salah (prayer) consists of essential components known as “pillars” or “arkan.”
These pillars are integral to the validity of the prayer, and if any of them are
omitted or performed incorrectly, the salah must be repeated. See Appendix I
for pillars (arkan), obligatory parts (wajibat), and sunnah actions of salah.
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On the authority of “Abd al-Rahman b. Shibl, “The Messenger
of Allah (&%) prohibited to peck like a crow, and to spread
(the forearms) like a wild beast, and to fix a place in the
masjid like a camel which fixes its place.” (Abu Dawud, al-
Nasa'i and al-Darimi)*

This hadith highlights the importance of maintaining proper
decorum and concentration during prayer, avoiding hasty
movements and distractions.

4. Lack of Focus during Prayer: It is essential to remain mindful
and focused during salah to avoid distractions or drifting
thoughts. Losing concentration can lead to forgetting the surah
being recited or the number of rak’ahs (cycles) performed. One
has to make a conscious and deliberate effort to remain
focused while praying. Salah has to be performed with utmost

humility (khushu’).
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“Indeed, the believers are successful, those who humble themselves
in their prayer.” [al-Mu’minun, 23:1,2]

5. Gazing Upward or Sideways: During salah, one should avoid
looking around or gazing upward. The recommended
practice is to lower the gaze and focus on the point where the
head rests during sujud. The Prophet () cautioned against
raising the gaze during prayer. He (£) warned.
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Jabir bin Samura (4 4 =) narrates, “The Messenger of
Allah (#£) said, ‘Let those who raise their gaze up during

prayer stop doing so, or else their sights would not return to
them.”” (Muslim)

4 Mishkat al-Masabih 902, Book 4, Hadith 326
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6. Preceding ahead of the Imam in congregational prayers: In
congregational prayers, it is of utmost importance to follow
the Imam and not precede or move before him in any actions
during the salah. This is a significant aspect of proper etiquette
and order in congregational prayer. The Prophet Muhammad
(&%) emphasized the importance of following the Imam.
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On the authority of Abu Hurairah (e & o)), the Prophet
(#£) said, “Does he who raises his head before the Imam not
fear that Allah may change his head into a donkey’s head?"
(al-Bukhari and Muslim)

The Prophet’s statement in this hadith stresses the seriousness
of not following the Imam’s lead during congregational
prayer. It serves as a reminder to worshippers to maintain
proper alignment during prayer. In a congregational setting,
the Imam sets the pace and leads the congregation through
the various prayer postures, including the takbirat al-Ihram
(opening takbeer), ruku’ (bowing), and sujud (prostration).

To ensure the correctness of congregational prayer and to
receive its full spiritual benefits, it is essential for the followers
to synchronize their movements with those of the Imam. This
unity in prayer demonstrates the collective submission of the
congregation to Allah (#) and reflects the discipline and order

inherent in Islamic worship.

7. Making improper ruku’ and sujud: Making improper ruku’
(bowing) and sujud (prostration) during salah is a common
mistake that affects the perfection of the prayer. The Prophet
(&%) emphasized the importance of performing these postures
correctly. He (¥8) instructed the worshippers praying behind
him,
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On the authority of Anas b. Malik, the Prophet (&%) said,
“Perform the bowing and the prostrations properly. By Allah,
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I see you from behind me (or perhaps he said from behind my
back) when you bow or prostrate.” (al-Bukhari)

In a hadith reported by Abu Abdullah al-Ash’ari (4= 4 o)),
the Messenger of Allah (££) saw a man who did not complete
his bowing (ruku') properly, and he was pecking in his
prostration (sujud) while praying. The Messenger of Allah
(E£) said, “If this man were to die in this state, he would die
on a religion other than the religion of Muhammad (&£).”
Then the Messenger of Allah (¥£) said, “The example of the
one who does not complete his bowing properly and pecks in
his prostration is like a hungry person who consumes a date
or two, which do not benefit him in any way.” (al-Tabarani)
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Another hadith reported by Abu Qatadah warns of stealing
from one’s prayer.
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The Messenger of Allah (%“’) said: “The worst thief is the one
who steals from his prayer.” People asked, “O Messenger of
Allah! How could one steal from his own prayer? He said:
“By not completing its ruku” and sujud.” (Musnad Ahmad)5

To complete ruku’is to stay in that posture long enough to
recite “Subhana Rabbi al-Azeem’ three times, slowly, and to
complete sujud is to stay in that position long enough to recite
‘Subhana Rabbi al-A’la three times slowly. He (%) also
announced: “O assembly of Muslims! Verily, the prayer is not

5 Mishkat al-Masabih 885; Book 4, Hadith 309
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valid of the one who does not settle his spine in Ruku” and
Sujud.” (Ibn Majah and Ahmad)

The Prophet (¥£) received specific instructions on the correct
positions of ruku” and sujud, and he conveyed them to the
Ummabh.
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Ibn ‘Abbas (4= 4 =) informed, “The Messenger of Allah
(E£) said, ‘I have been commanded to prostrate on seven
bones: the forehead (and he pointed to his nose), the hands,

the knees, and the extremities of the feet, and not to tuck up
the clothes and hair.”” (al-Bukhari and Muslim)

In another hadith,
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Anas ibn Malik (4 4 =) reports, “The Prophet (££) said,

‘Be straight in prostration and let none of you put his
forearms on the ground like a dog.”” (al-Bukhari and Muslim)

In a similar hadith,
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Al-Bard’” ibn ‘Azib (4 4 =) reports, “The Messenger of
Allah (¥£) said. When you prostrate yourself, place the palms
of your hands on the ground and raise your elbows.”
(Muslim)

It is reported that the Prophet (&%) kept his arms away from
the body during ruku’ and sujud, and that the

whiteness of his armpits could be seen.
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Ibn ‘Abbas (4= 4 =) said, “I saw the Messenger of Allah
(&£) prostrating and folding his arms until I saw the
whiteness of his armpits.” (Ahmad)
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Maimunah (e 4 o)) narrates, she said, “When the
Messenger of Allah (%) prostrated, he would hold his arms
out to his sides, so that the whiteness of his armpits could be

seen from behind. And when he sat, he rested on his left
thigh.” (al-Nasa'i)

Such guidelines may be summarized as follows:

a. Proper Ruku’ (Bowing): When bowing in ruku’,
worshippers should observe the following;:

o Keep the back straight and parallel to the ground.

o Place both hands on the knees while keeping the
fingers spread apart.

o Look at the place of prostration during ruku’.

b. Proper Sujud (Prostration): During sujud, worshippers
should adhere to these guidelines:

o Place the forehead, nose, both hands, both knees, and
toes on the ground.

o Keep the elbows above the ground and away from the
body, ensuring that the upper arms are not touching
the sides.

o Avoid folding back the hair and clothing while
prostrating.

o The sujud position should be performed with humility
and concentration.

Following these guidelines ensures that the worshipper
maintains the proper form and alignment during salah,

enhancing the spiritual connection with Allah (¥) and

fulfilling the requirements of the prayer.

28



8. Passing in front of someone who is praying: According to
most scholars, it is forbidden to pass in front of someone who
is performing their salah (prayer), whether or not there is a
physical barrier (sutrah) in place. This prohibition is rooted in
the teachings of the Prophet Muhammad (¥£) in which he
emphasized the seriousness of crossing in front of a person
who is praying.

e Teghre aie =2 Gla 1% SRS gl s

"k o % OF e d e oaml G OF 00 ade 3L Ja2) gy o

(449 d,a.:ﬁ) " A ji ‘J‘@"; jf LA)::' w&:)i JL; :ijbf Y” J:Afj\ jji JLE

Abu Juhaim ibn al-Harith ibn al-Simma al-Ansari (4ie &) =)
mentioned (to Abu al-Nadr, one of the narrators), “(The
Prophet Muhammad (&) said,) ‘If the person who passes in
front of someone who is praying knew the burden (or sin) he
bears, it would be better for him to stand still for forty than to
pass in front of him.” Abu al-Nadr said, ‘I do not know
whether he (the Prophet) said forty days, months, or years.””
(al-Bukhari and Muslim)

The hadith signifies the severity of the matter and serves as a
reminder of the importance of not disrupting someone’s
prayer.

Avoiding passing in front of a person who is praying is a sign
of respect for the act of worship and the worshipper’s
concentration. It is considered an act of courtesy and good
manners in Islamic etiquette.

While it is generally highly discouraged to pass in front of
someone who is praying, there may be situations where it
becomes necessary due to space constraints or other
unavoidable circumstances. In such cases, one should do so
discreetly and only when there is a genuine need. This is
especially relevant in the Grand Mosque of Makkah and the
Prophet’s Mosque in Madinah.

9. Missing a Congregational Prayer: Muslim males are
obligated to perform their salah (prayers) in congregation
whenever feasible, particularly for those who reside near a
masjid. The significance of congregational prayer in Islam is
emphasized through various sayings of the Prophet
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Muhammad (££), highlighting its importance and the reward
it carries. Here are some key points regarding the obligation
and virtues of congregational prayer:
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Ibn ‘Abbas (4is 4l =) narrates, he said, “ Allah’s Messenger
(%) said, "Whoever hears the call for prayer and does not
come (to the masjid for prayer), his prayer is invalid, unless
he has a (legitimate) excuse.”” (Ibn Majah, al-Daraqutni, Ibn
Hibban, and al-Hakim)

The hadith stresses the importance of congregational prayer
and serves as a strong encouragement for attending it. With
the exception of women, however, the ruling on whether
missing the congregational prayer invalidates one’s
individual prayer varies, with most scholars considering the
individual prayer still valid but less virtuous if done without
a valid excuse.

a. Obligation of Congregational Prayer:

o Many scholars, including those from the Hanbali school,
consider congregational prayer for men to be obligatory
(wajib) when they hear the adhan, especially for those
who live close enough to hear the call without
amplification. They argue that this hadith implies that
failing to attend the congregational prayer without a
valid excuse renders one’s prayer deficient or not
accepted.

o The Shafi’i and Hanafi schools generally view
congregational prayer as highly recommended (sunnah
mu’akkadah) rather than obligatory, though they
acknowledge that it is strongly emphasized.

b. Validity of Prayer:
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o According to most scholars, the prayer of a person who
prays individually is still valid even if they do not
attend the congregation, though it is considered less
meritorious than praying in congregation.

o The hadith is often understood to encourage
participation in congregational prayer and to highlight
its importance rather than to declare individual prayer
invalid.

c. Exceptions:

o The phrase “except for those who have an excuse”
indicates that there are valid reasons (e.g., illness, fear,
weather, or other difficulties) that exempt a person from
attending the congregational prayer without affecting
the validity of their individual prayer.

As for the popular hadith narrated by Imam Ahmad, among
others that states, “there is no salah for a person living near a
masjid except in the masjid,” the scholars of hadith classified it
as a weak hadith.

Nevertheless, the previous hadith stated above highlights the
obligation of attending the masjid for prayers for those who
reside within a reasonable distance from the masjid.

The Prophet (¥£) expressed his strong desire to enforce
congregational prayer, even to the extent of considering
setting the house of someone who did not attend on fire. This
statement signifies the seriousness with which the Prophet
regarded congregational prayer.
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Abu Huraira (4= 4 =) reports, the Prophet (££) said, “The
most burdensome prayers for the hypocrites are the night
(Isha) prayer and the dawn (Fajr) prayer. If they were to know

the blessings that are in them, they would have come to them,
even if they had to crawl. Certainly, I felt like ordering the
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prayer to be established and commanding a man to lead the
people in prayer, then I would go with some men with
firewood to the people who have not attended the prayer (in
congregation) and I would burn their houses with fire.”
(Muslim)®

Praying in congregation carries immense rewards and virtues.
The Prophet (#£) mentioned that the prayer of a man in
congregation is significantly superior in reward compared to
praying elsewhere. It is reported that praying in congregation
can be 25 to 27 times more superior in reward than praying
alone.

Prayer (salah) in congregation is accompanied by numerous
spiritual benefits and blessings as highlighted in the sayings
of the Prophet (&£).
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On the authority of Abu Hurairah (e 4 o), the Prophet
(¥%) said, “The prayer offered in congregation is twenty five
times more superior (in reward) to the prayer offered alone in
one’s house or in a business center, because if one performs
ablution (wudu’) and does it perfectly, and then proceeds to
the masjid with the sole intention of praying, then for each
step he takes (towards the masjid), Allah will elevate him one
degree and one sin is erased from him until he enters the
masjid. When he enters the masjid, he is considered to be in
prayer as long as he is waiting for the prayer. And the angels
pray for him provided that he remains in the place where he
is praying, saying, ‘O Allah, forgive him. O Allah, have mercy
on him,” as long as he does not lose his ablution (wudu’).”
(al-Bukhari)

6 A similar hadith is narrated by al-Bukhari
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Spiritual elevation and honor are granted to those who
actively participate in communal worship.

The worshipper who has come to the masjid and is waiting
for the prayer is considered to be in a state of prayer (salah).
This indicates that the rewards and blessings associated with
the act of worship continue as long as one remains in the
masjid, even before the formal congregational prayer begins.

While awaiting the congregational prayer, angels continue to
pray for the individual. Their supplications include asking
Allah to bless and have mercy upon the person. Forgiveness
serves as a means of purification and expiation of past
wrongdoings, bringing the believer closer to Allah’s mercy.

The constant angelic invocation highlights the significance of
being in a state of worship and devotion.

In essence, attending the masjid for congregational prayer is
not limited to the physical act of performing salah. It is a
comprehensive spiritual journey that involves elevation in
rank, forgiveness of sins, continuous supplication by angels,
and the ongoing accrual of rewards as long as one remains in
the masjid. These aspects emphasize the profound spiritual
significance of participating in congregational prayer within
the Muslim community.

The rewards and virtues associated with congregational
prayer serve as a motivation for Muslims to establish this
practice in their daily lives.

In a saying, wrongfully attributed to the Prophet (%), Ali ibn
Abi Talib (4= 4l =) declares, “A Prayer of a neighbor of a
masjid is only accepted in the masjid.” Someone asked, “Who
is a neighbor of a masjid?" He said, "Whoever hears the call to
Prayer.”

Ali ibn Abi Talib (4= & =), the fourth Caliph, who was
raised by Prophet Muhammad (%), emphasized the
importance of performing salah (prayer) in the masjid,
especially for those who live close enough to hear the call to
prayer (Adhan). His statement, “A prayer of a neighbor of a
masjid is only accepted in the masjid,” stresses the importance
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of communal worship and the virtue of attending the masjid
for prayers.

When asked who is considered a “neighbor of the masjid,” he
clarified that it is anyone who can hear the Adhan. This
implies that if a person hears the call to prayer, they are close
enough to the masjid and are encouraged, if not obligated, to
perform their prayers there. In the West and America
specifically, where calls to prayer are performed indoors,
scholars assert that anyone within a 5 to 10-minute drive to
the masjid is considered a neighbor to the masjid and must do
their best to attend congregational prayers.

Importance of Congregational Prayers:

Community and Congregation: Praying in the masjid fosters
a sense of community, unity, and brotherhood among
Muslims. It allows for communal worship, which holds
greater spiritual and social benefits.

Reward and Virtue: Praying in the masjid, particularly in
congregation, carries greater rewards than praying
individually at home. The hadith of the Prophet Muhammad
(%) mentioned earlier states that praying in congregation is
twenty-five times more rewarding than praying alone.

Encouragement: Ali’s statement serves as an encouragement
for Muslims to prioritize their prayers and attend the masjid
whenever possible, promoting regular attendance and active
participation in communal worship.

Discipline and Consistency: Attending the masjid for prayers
helps in maintaining discipline and consistency in one’s
prayer routine, ensuring that prayers are performed on time
and in the best manner. Allah (&) says,

,,,,,,,,
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“Indeed, prayer (salah) has been decreed upon the believers to be
performed at prescribed times.” (al-Nisa’, 4:103)

Believers are encouraged to take advantage of the spiritual
and communal benefits of praying in congregation.
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10. Not performing prayers because of illness or while
travelling: Prayers are to be performed in all conditions
including when one is ill, travelling, and even when engaged
in war.

Salah (prayer) is an essential and obligatory act of worship,
and it holds a significant place in the life of a Muslim.
However, Islamic jurisprudence recognizes that there are
specific circumstances where concessions are permitted to
accommodate various conditions individuals may face.
Performance of salah in unique situations may include:

Praying While Ill: Even when a person is unwell, it is
obligatory to perform salah. However, if performing wudu’
(ablution) with water is harmful due to the illness, one is
allowed to perform tayammum (dry ablution) using clean
earth or dust. Additionally, if a person is unable to stand
during prayer due to their illness, they can pray while sitting
or lying down.

b. Praying While Traveling: A traveler (musafir) is defined as
someone who intends to travel.

During journeys, Muslims are granted certain concessions in
their salah.

One may combine two salahs (Dhuhr and Asr or Maghrib and
Isha) when traveling, in the way that is easier for him/her,
either praying them at the time of the earlier prayer (tagdim
a5) or the time of the later prayer (ta’khir _:al) which is
known as Jam’ g>. Additionally, the four-rak’ah salahs (Dhubhr,
Asr, and Isha) can be shortened to two rak’ahs while traveling,
which is known as gasr »<. Note that in the Hanafi school, a
traveler must shorten the four-rak’ah prayers to two but is
generally not allowed to combine prayers except in the
specific context of Hajj.

The minimum distance that qualifies as “travel (safar)” for the
purpose of receiving concessions like shortening prayers
(gasr) varies slightly among the different schools of thought.

Hanafi School: A person intending to travel 48 miles (77.25
km) or more is considered a traveler (musafir) and is eligible
for the concessions related to travel, such as shortening the
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four-rak’ah prayers to two rak’ahs. The only time prayers can
be combined is at Arafat and Muzdalifah during the Hajj
pilgrimage. At Arafat, Dhuhr and Asr can be combined during
the time of Dhuhr. At Muzdalifah, Maghrib and Isha can be
combined during the time of Isha.

Outside of these exceptions, the prayers should be performed
at their respective times, even while traveling.

The shortening of prayers is not just a concession but is an
obligation for the traveler within the Hanafi school.

Maliki School: The Malikis regard a journey of 50 miles (81
km) or more as sufficient for the traveler to be eligible for
concessions. The traveler can shorten prayers but is generally
discouraged from combining prayers outside of specific
circumstances.

Combining prayers while traveling is allowed if the journey is
sufficiently long. The traveler can combine prayers if they
anticipate difficulties in performing the prayers on time
during the journey.

If there is a significant hardship in performing the prayers
separately due to factors like bad weather or illness,
combining prayers is allowed.

Combining prayers should not be the norm but is reserved for
situations where praying on time would be difficult making
combining prayers a concession rather than a standard
practice.

Shafi’i School: Similar to the Maliki school, the Shafi’i
scholars recognize a journey of 50 miles (81 km) or more as
valid for concessions. Travelers can shorten and, under certain
conditions like the Malikis, combine prayers.

Hanbali School: The Hanbalis also consider a journey of 50
miles (81 km) or more as qualifying for travel-related
concessions. The Hanbali school is more lenient about
combining prayers compared to the Hanafi school.

In all schools, the intention to travel the specified distance
must be present before embarking on the journey.
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Duration of Stay: If a traveler plans to stay at a destination for
15 days or more (Hanafi), 4 days or more (Shafi’i, Maliki,
Hanbali), they must pray in full and are not considered
travelers for the purposes of concessions.

As-Sayyid Sabiq, in his Figh us Sunnah writes, “A traveler
may shorten his salah as long as he is on a journey. Likewise if
he stays in some place for

business or some other affair, then he may shorten his salah as
long as he is there, even for years. If the person intends to stay
in a place for a certain amount of time then, according to Ibn
al-Qayyim, he remains a traveler, regardless of whether he
plans to stay there for a long or short time, as long as he does
not plan to stay [i.e., reside and not return] in the place that he
has traveled to. The scholars differ on this point. Summing up
and giving his own opinion, Ibn al-Qayyim says: “The
Messenger of Allah stayed in Tabuk for twenty days and
during that time he shortened his salah and he did not say that
one may not shorten his salah if he stays longer than that,
although there is agreement that he did stay there for that
period of time.””

Travelers must adhere to the principle of praying on time and,
where possible, find suitable places to offer salah while on
their journey.

Shortening the prayer while traveling is a legal concession
that highlights Islam’s flexibility and ease in worship. The
Prophet (£8) consistently shortened his prayers during his
journeys.
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On the authority of Ibn Umar (4= & ), Allah’s Messenger
(%) said: “ Allah loves for His concessions to be observed, just

as He dislikes acts of disobedience being committed against
Him.” (Ahmad)

c. Praying During War or Combat: Even during times of war
or combat, the obligation to perform salah remains. The

7 As-Sayyid Sabiq, Figh us Sunnah, Vol. 2, section 2.112
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11.

Prophet Muhammad (££) demonstrated this commitment by
not missing his salah during battles. However, flexibility is
allowed in terms of how salah is performed under such
circumstances, considering the urgency and potential danger.

These concessions in Islamic jurisprudence aim to facilitate
the practice of salah for individuals facing specific challenges
or conditions. They emphasize the importance of maintaining
a connection with Allah (&) through prayer regardless of the
circumstances one may encounter in life.

Consuming food of bad smell such as garlic or onion before
coming to prayer:
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Jabir (4= 4 =) narrates, “The Prophet (££) said, “‘Whoever
has eaten garlic or onion should stay away from us and our
mosques.”” (al-Bukhari and Muslim)

A similar narration in sahih Muslim by the same narrator,
Jabir (4= & =) said,
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The Prophet (%) said, “The Prophet (££) said, “Whoever has
eaten onions, garlic, or leeks should not come near our masjid,

for the angels are also offended (by the strong smell) that
offend the children of Adam.” (Sahih Muslim)

While this hadith primarily mentions (raw) garlic and onion,
which are known for their strong odors, it conveys the general
idea that one should avoid coming to the masjid with
offensive smells. It is a sign of respect for the sanctity of the
masjid and consideration for fellow worshippers.

Regarding wearing perfume before coming to the masjid, it is
considered a recommended act of personal hygiene,
especially when attending congregational prayers. However,
it is essential to use perfumes that are not overpowering and
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12.

13.

are permissible in Islamic guidelines, for strong or distracting
scents may also be disruptive during prayers.

Performing salah while needing to relieve oneself:

Performing salah while needing to relieve oneself is strongly
discouraged, for it compromises both concentration (khushu’)
and the quality of the prayer.
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Abu Hurairah (4= 4 =) narrates on behalf of the Prophet
(&£), “It is not permissible for a man who believes in Allah
and the Last Day to offer prayer while he needs to answer the

call of nature until he becomes light (by relieving himself).”
(Abu Dawud)

o

It is essential to be in a state of purity and physical comfort as
well as free from any distractions, such as the urge to answer
the call of nature, before starting the prayer engaging in
worship to maintain focus and devotion. The Prophet
Muhammad (££) emphasized that one should not pray when
experiencing the urge to relieve oneself, as this can distract
from the spiritual essence of the prayer.

This practice contributes to the focus and reverence required
during salah. These guidelines remind us of the etiquette and
cleanliness required in Islamic worship, helping us maintain
the sanctity and concentration during our prayers.

Covering the ‘Awrah:

Indeed, covering one’s ‘awrah properly during salah is
essential, and it is crucial to avoid common mistakes in this
regard.

‘Awrah is defined as parts of the body that are private and
must be covered in public thus maintaining a sense of
modesty, dignity, and respect.

The concept of ‘awrah varies between men and women.

The definition of men’s and women’s ‘awrah:
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14.

Men's ‘awrah typically includes the area between the navel
and the knees. While women’s ‘awrah includes the entire body
except for the face and hands and some jurists include the
feet. This means that Muslim women should wear loose,
modest clothing that covers their entire body, including the
hair. Many Muslim women also choose to cover their faces.

It’s obligatory to cover the ‘awrah during prayer.

Common mistakes among men include wearing clothing that
is too short or allowing the clothing to ride up during salah,
leaving the ‘awrah exposed.

It's important for both men and women to ensure that their
clothing is clean, modest, and free from any images or slogans
that are inappropriate for prayer. Additionally, making sure
that clothing is not see-through and doesn’t reveal the shape
of the body is essential.

Carelessness in covering the ‘awrah during salah can invalidate
the prayer, and it’s a matter of modesty and respect in front of
Allah (&). Therefore, Muslims should pay careful attention to
their attire to ensure that they fulfill this aspect of their prayer
correctly.

Making a collective du’a after the tasleem at the end of
salah:

Considering the collective du’a made by the Imam after
tasleem to be an integral part of salah is indeed a mistake and
an innovation (bid’ah 4=). This practice is not found in the
traditions of the Prophet Muhammad ().

While the Imam may, on occasion, make a special du’a either
on his own initiative or upon the request of the congregation
for a specific purpose, it should not be considered an integral
part of the formal salah, as it deviates from the established
sunnah (traditions) of the Prophet ().

It is important to recognize these common mistakes in wudu”and
salah and strive to correct them to the best of our ability. Achieving
excellence in our acts of worship is a continuous journey of self-
improvement and spiritual growth. It is also a sign of our devotion
and respect for the guidance provided in Islam.
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May Allah (&) guide us all to perfect our wudu’ and salah, and may
He accept our prayers, pardon our mistakes, and grant us His
mercy and forgiveness. Ameen.

Friday Congregational Prayer
Salah al-Jumu’ah 4l $3a

o 05 G55 A 25 3T sl o 0l 2

@D 05 870 33

“O you who believe, when the call to prayer (Adhan) is made on the Day
of Congregation (Jumu'ah - Friday), hasten to the remembrance of Allah
and leave off trade. That is better for you, if only you knew.” [al-Jumu’ah,
62:9]

Jumu’ah (Friday) holds a special place in the heart of Islam,

distinguished as the most blessed day of the week for Muslims. It is
a day designated for communal worship, where the weekly
congregational prayer (Salah al-Jumu’ah) replaces the regular dhuhr

prayer.

The significance of Jumu’ah is emphasized in both the Qur’an and
hadith, highlighting its virtues and the special rewards that come
with observing this sacred day.

Jumu’ah in the Qur'an

The importance of Jumu’ah is directly mentioned in the Qur’an in
surat al-Jumu’ah (62), ayat 9-10.
805 R g5y AT 35 ) 5 sandT o e siliald cond 15 Ty il G2E
1 b L iy N1 3 s BT oo 6 O 02l 280 0 5
© byl 10 1 4 15255
“O you who believe, when the call to prayer (Adhan) is made on the Day of

Congregation (Jumu’ah — Friday), hasten to the remembrance of Allah and
leave off trade. That is better for you, if only you knew. Once the prayer is
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concluded, disperse throughout the land and seek Allah’s bounty, and
remember Him often so that you may succeed.” [al-Jumu’ah, 62:9,10]

These ayat emphasize the command to hasten towards the
remembrance of Allah (&) when the call to prayer is made and to
leave off worldly distractions such as trade. This command stresses
the importance of the Jumu’ah prayer, prioritizing it over daily
activities. It is a time for communal worship and reflection.

When the Jumu’ah prayer is concluded, Muslims are encouraged to
return to their worldly pursuits while continuing to remember
Allah (&) frequently.

The following instructions provide valuable guidance on how
Muslims should balance their spiritual and worldly responsibilities:

1. Return to Worldly Activities:
T 5 gesl B coud 156

The ayah starts with, “Once the prayer is concluded, disperse
throughout the land.” This implies that after completing the
congregational prayer (salah al-Jumu’ah), Muslims are
encouraged to return to their regular activities and daily
endeavors, whether that involves work, business, or any
lawful pursuit.

2. Seek the Bounty of Allah:
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The phrase “and seek Allah’s bounty (fadl)” emphasizes that it
is not only permissible but encouraged to seek sustenance,
wealth, and success through lawful means. The term
“bounty” refers to all forms of blessings, whether they are
material, such as wealth and provision, or spiritual, such as
knowledge and inner peace. This seeking should be done
with the understanding that all provisions come from Allah
(&), and our efforts are a means to attain them.

The Practical Implication of such understanding is:

1) Gratitude: Recognizing that earnings are fadl from
Allah (&) cultivates gratitude. Every provision, no
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matter how small or large, is seen as a blessing from
Allah (&).

2) Contentment: This mindset brings contentment,
knowing that whatever one has is sufficient and is what
Allah (&) has deemed best for them.

3) Humility: It prevents arrogance or pride in one’s
achievements, as the believer acknowledges that their
success is not solely due to their own efforts but is a
favor from Allah ().

Therefore, having this understanding, that our earning is
not kasb but rather fadl from Allah (&), you are
acknowledging that while you engage in the necessary
effort to earn a living, you recognize and are grateful that
the ultimate source of your provision is Allah’s grace. This
perspective encourages humility, gratitude, and reliance on
Allah (£) in all aspects of life.

The phrase “and seek Allah’s bounty (fadl)” suggests that life
should be a balance between fulfilling spiritual obligations
(salah) and engaging in worldly responsibilities. Muslims
are not required to abandon their work or pursuits of
livelihood after the Friday congregational prayer; instead,
they are reminded that seeking sustenance is also a part of
their worship if done with the right intention.

Continuous Remembrance of Allah:

O byl (K0 s a8y
“and remember Allah often so that you may succeed.”

Even as believers disperse and engage in worldly activities,
Muslims are reminded to “remember Allah often so that they
may succeed.” This is a crucial element of the ayah, signifying
that success in life comes from always keeping Allah (&) in
one’s heart and mind. The continuous remembrance of
Allah (dhikr) helps maintain a strong connection with the
Creator, guiding one’s actions and decisions throughout the
day. Allah (&) reveals the importance of dhikr
(remembrance).

43



O 0555 5 J 155315 1353 35236

“So, remember Me; I will remember you. And be thankful to Me
and never be ungrateful.” [al-Baqarah, 2:152]

Allah (&) is instructing the believers to remember Him, to
keep Him in their thoughts and hearts, and in return, Allah
will remember them. When Allah says He will remember
us, it means that He will shower His mercy, blessings,
protection, and guidance upon those who remember Him. It
shows a reciprocal relationship, a mutual dhikr. When we
acknowledge Allah (&), He will favor us with His care and
support and will turn to us in the Hereafter. It is a form of
divine reassurance that Allah (&) is always close to His
servants who remember Him.

When we are mindful of Allah, it brings a sense of humility,
recognizing that everything we have comes from Him
alone. When a believer engages in the remembrance of
Allah, they inevitably become aware of His countless
blessings, which leads to sincere gratitude.
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“So, remember Me; I will remember you. And be thankful to Me
and never be ungrateful.” [al-Baqarah, 2:152]

The ayah stresses the importance of being grateful to Allah
(&) and warns against ingratitude. Allah (&) commands us
to be grateful for His favors.

O bylas 36) 258 0) & 1955
“And be grateful to Allah, if it is (indeed) Him that you worship.”
[al-Baqarah, 2:172]

Gratitude is a key characteristic of the believer, as they
understand that Allah’s blessings are countless.

O Wyt ¥ A 13 1,335 o)
“And should you try to count the blessing(s) of Allah, you would
not be able to count them.” [al-Nahl 16:18]

Dhikr is the foundation of gratitude. Regular dhikr helps one
develop a heart full of shukr (gratitude). A heart filled with
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the remembrance of Allah (&) is naturally grateful, as it
recognizes that every moment and every blessing is from
Allah (&).

Notice how whenever Allah (&) mentions Dhikr
(remembrance of Him), it is often accompanied by the
command to do so frequently, abundantly, and consistently.
In surat Ta Ha, ayat 33 and 34, Allah says,
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“So that we may glorify You much and remember You often.”
[Ta Ha, 20:33,34]

Likewise, in surat al-Shu’ara’, ayah 227, Allah(€) describes
the believers who are saved as:
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“Except for those who believe, do righteous deeds, and remember
Allah frequently,” [al-shu’ara’, 26:227]

In surat al-Ahzab, ayah 41, Allah (&) commands the
believers:
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“O you who believe, remember Allah with much remembrance.”
[al-Ahzab, 33:41]

But why is the emphasis placed on frequent and abundant
remembrance of Allah? The answer lies in the fact that there
are those who claim to be Muslims, yet they mention Allah
(&) very little. These are the hypocrites, as Allah (4)
describes them in surat al-Nisa’,
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“Surely the hypocrites seek to deceive Allah, but He is deceiving

them. When they rise to pray, they rise reluctantly showing off to

the people and do not remember Allah except a little.” [al-Nisa’,
4:142]
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The distinguishing factor between the true believers and the
hypocrites is the dhikr (remembrance) of Allah (&). True
believers engage in it constantly, while hypocrites do so
only minimally and superficially.
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“And remember Allah often so that you may succeed.” [al-
Jumu’ah, 62:10]

Thus, frequent dhikr is a mark of true faith and a pathway to
success, while neglecting it is a sign of hypocrisy. The
constant remembrance of Allah (£) not only elevates one
spiritually but also secures their connection to Him and
ensures His guidance and blessings.

Attaining True Success:
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“And remember Allah often so that you may succeed.”
[al-Jumu’ah, 62:10]

The ayah concludes with the phrase “that you may succeed.”
True success (falah) is not just about material wealth or
worldly achievements but is deeply tied to spiritual well-
being and fulfilling one’s duties to Allah (€). The constant
remembrance of Allah, along with lawful efforts to seek His
bounty, leads to complete success in both this life and the
hereafter.

Virtues of Salah al-Jumu’ah

Numerous hadiths highlight the virtues and significance of Jumu’ah.

1.

Special Time of Acceptance:
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On the authority of Abu Hurairah (4 & ), the Prophet

(¥8) is reported to have said, “There is a time on Friday at
which a Muslim, while he is praying and asking Allah for
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something good, will be granted what he is asking for.”
And (the Prophet) indicated with his hand how small it may
be. (al-Bukhari and Muslim)

This hadith highlights that on Jumu’ah, there is a specific
time during which supplications (dua) are accepted.
Although scholars differ on when exactly this time occurs, it
is generally recommended to be vigilant in prayer and
supplication throughout the day, particularly in the hour
before Maghrib.

Forgiveness of Sins:
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On the authority of by Abu Huraira («= 4 o)), the
Messenger of Allah () said: “The five daily prayers, and
one Friday (prayer) to the next Friday (prayer), are an
expiation (for the sins) between them, as long as major sins
are avoided.” (Muslim)

Another hadith by Abu Hurairah (4c & =) states,
éf;: ze “E &3” J6 (,L,«j aJe Y g}\p L}.'d\ o5 s ] g.‘@ 88 L}\Jc«

b i st g G el 8 i
(s olgy) o0 896 iy 2 W k) g g

“Whoever takes a bath, then comes to the Friday (Jumu ah)
prayer, then prays what is fixed for him, then keeps silent
until (the Imam) finishes his sermon (khutbah), and then
prays along with him - his (minor) sins (committed)
between that time and the next Friday will be forgiven, with
an addition of three days more.” (Muslim)

This hadith demonstrates the immense reward for those who
attend the Jumu’ah prayer with full attentiveness and proper
etiquette. The Prophet Muhammad () indicated that
sincere participation in the Jumu’ah prayer can lead to the
forgiveness of minor sins committed over the past week and
three additional days.
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3. Blessed Day:
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“The best day on which the sun has risen is Friday; on it
Adam was created, on it he was admitted to the garden, and
on it he was expelled from it. And the Last Hour will take
place on no day other than Friday” (Muslim)

This hadith emphasizes the blessed nature of Jumu’ah as a
day that holds several significant events in the history of
humanity and the future.

Etiquette of Salah al-Jumu’ah

The etiquette of Salah al-Jumu’ah (Friday congregational prayer) are
essential for maximizing the spiritual benefits of this significant
weekly gathering. Here are the key etiquettes and practices that a
Muslim should observe in preparation for and during Salah al-
Jumu’ah:

1. Performing Ghusl (Full Body Purification)

It is recommended (Mustahab) to perform ghusl (a ritual
bath) on Friday before going to the masjid for Jumu’ah
prayer.
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On the authority of Abu Sa’id al-Khudri (+= 4} =) says
that the Prophet (%) said, “Taking a bath on Friday is
required for every male Muslim who has attained the age of
puberty and (also) the cleaning of his teeth with siwak, and

the using of perfume if it is available.” (al-Bukhari and
Muslim)
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2. Wearing Clean and Good Clothes

Wearing clean and presentable clothes is part of the sunnah
on Fridays. It is recommended to wear one’s best clothes
and apply perfume or scent, as the Prophet Muhammad
(%) emphasized cleanliness and presenting oneself well for
Jumu’ah.
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“O Children of Adam! wear your beautiful apparel at every place
of worship” [al-A'raf, 7:31]

3. Arriving Early at the Masjid

It is encouraged to go early to the masjid for Jumu’ah prayer.
The earlier one arrives, the greater the reward.
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On the authority of Abu Hurairah who said, the Prophet
(¥8) said, “Whoever performs ghusl (ritual purification) on
Friday like the ghusl of janabah (after marital relations) and
then goes to the masjid (for the Friday prayer), it is as if he
has sacrificed a camel. Whoever goes in the second hour, it
is as if he has sacrificed a cow. Whoever goes in the third
hour, it is as if he has sacrificed a horned ram. Whoever
goes in the fourth hour, it is as if he has sacrificed a chicken.
And whoever goes in the fifth hour, it is as if he has
sacrificed an egg. And when the Imam comes out (to deliver
the sermon), the angels present themselves to listen to the
remembrance." (al-Bukhari and Muslim)

4. Walking Calmly and Humbly to the Masjid

When walking to the masjid, one should do so calmly,
without rushing. This reflects humility and reverence for
the act of worship.
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Abu Hurairah (4= 4 o)) said, “I heard the Messenger of
Allah (¥£) saying, "‘When the prayer is established (i.e., the
prayer has started), do not come to it rushing, but come
walking with calmness and dignity. Whatever you catch of
the prayer, pray, and whatever you miss, complete it.”” (al-
Bukhari)

5. Reciting Surat al-Kahf

It is recommended to recite surat Al-Kahf (18th surah of the
Qur'an) on Fridays.
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Abu Sa’id al-Khudri reports, the Prophet (£8) said,

“Whoever recites surat al-Kahf on Friday, a light will shine
for him from one Friday and the next.” (al-Baihaqji)

6. Listening Attentively to the Khutbah (Sermon)

During the Khutbah, it is obligatory to listen attentively and
avoid any form of distraction. Speaking, playing, or using
mobile devices during the Khutbah is prohibited.
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Abu Huraira («= 4 a)) reported Allah's Messenger
(#£) as saying: “If you say to your companion, ‘Be quiet,’
while the Imam is delivering the Khutbah, you have
engaged in idle talk.” (al-Bukhari and Muslim)
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Abu Huraira («= 4 =) reports, “The Messenger of Allah
(¥8) said, “‘Whoever performs ablution (wudu’) and perfects
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it, then comes to the Friday prayer, listens attentively, and
remains silent, will have his sins forgiven between that
Friday and the next, with an additional three days (of
forgiveness). And whoever touches the pebbles has engaged
in idle action (laghw).” (Muslim)

There is a warning against touching the pebbles (which was
a common practice during the Prophet’s time while
delivering the khutbah). This act is used symbolically to
represent any form of distraction or idle behavior during
the khutbah. Engaging in such behavior invalidates the
spiritual benefit of the prayer and nullifies the reward. The
term “laghw” refers to any speech or action that is frivolous
or unproductive, especially during a time when one should
be focused on worship.

In surat al-Mu'minun, Allah (&) describes the believers who
are promised success as follows:
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“Indeed, the believers are successful. They are those who are

humbly submissive in their prayers and turn away from all that is
frivolous.” [al-Mu’minun, 23:1-3]

7. Performing Tahiyyat al-Masjid (Greeting the Masjid)

Upon entering the masjid, one should pray two units of
Tahiyyat al-Masjid (the greeting of the masjid).
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Abu Qatada (4= 4 =) reported Allah’s Messenger (££) as

saying, “When one of you enters the masjid, he should pray
two rak'ahs before sitting down.” (al-Bukhari and Muslim)

8. Avoiding Stepping Over People

If the masjid is crowded, one should avoid stepping over
people to reach the front rows. This is considered
disrespectful to others who have arrived early.
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Abdullah bin 'Amr bin al-'As (kg 4 =) reported the
Prophet (&) as saying, “Whoever washed himself on
Friday and applies perfume of his wife if she has one, and
wears good clothes and does not step over the necks of the
people (in the masjid to sit in the front row) and does not
indulge in idle talk during the sermon, that will atone (for
his sins) between the two Fridays. But he who indulges in
idle talk and steps over the necks of people (in the masjid),
that (Friday) will be for him like the noon prayer.” (Abu
Dawud)

9. Making Du'a on Friday

The Prophet Muhammad (%) mentioned that there is a

special hour on Friday during which a believer’s

supplication is accepted.
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Abu Huraira (4= 4l =) reports, “The Messenger of Allah
(#£), mentioned the day of Friday and he said, ‘In it is an
hour in which no Muslim stands to pray and ask Allah for
something but that he will be given it,” and he indicated
with his hand that the time is very short.”” (al-Bukhari and
Muslim)

Although the exact time is not confirmed, many scholars
suggest making Du'a during the last hour after Asr prayer
or during the time the Imam sits between the two Khutbahs.

10. Sending Blessings upon the Prophet (Salawat)
Sending blessings upon the Prophet Muhammad

(#£) frequently on Friday is encouraged. The Prophet (i)
said:
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Anas (4= 4} =) reports, “The Messenger of Allah (&)
said, “Increase your supplications for me on the day and
night of Friday. Whoever blesses me once, Allah will bless
him ten times.” (al-Sunan al-Kubra by Imam al-Baihaqji)

11. Maintaining the Serenity of the Masjid

Maintaining a calm and respectful atmosphere in the masjid
is important. Avoid engaging in unnecessary conversation.

12. Engaging in Dhikr and Qur’an Recitation Before the
Khutbah

Before the Imam ascends the minbar (pulpit) for the
Khutbah, one should engage in dhikr (remembrance of Allah)
and recitation of the Qur'an, focusing on spiritually
preparing for the prayer.

13. Leaving the Masjid Quietly and Respectfully

After the conclusion of the Jumu’ah prayer, one should
leave the masjid quietly, allowing others to continue their
worship. Engaging in idle talk or crowding the exits should
be avoided.

By observing these etiquettes, a Muslim can ensure that they are
fully prepared to gain the immense rewards associated with Salah
al-Jumu’ah and maintain the sanctity and solemnity of this
important weekly act of worship.

The Jumu’ah Khutbah is a vital part of the Friday prayer, serving not
only as a religious obligation but also as a means of community
guidance and education. The Prophet Muhammad (££) would
deliver the khutbah in a way that was direct, clear, and filled with
wisdom.

The style of the Prophet's khutbah was characterized by “wa'z wa
tadhkir »SXs Le 57 (admonition and reminder). His khutbahs were
intended to remind the listeners of their responsibilities toward
Allah (£) and each other, encouraging them to adhere to
righteousness and avoid wrongdoing.
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The hadith narrated by Jabir ibn ‘Abdullah describes the demeanor
of the Prophet Muhammad (££) when he delivered a khutbah.
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Jabir ibn ‘Abdullah (4= 4 =) said, “When the Messenger of Allah
(#£) delivered a khutbah, his eyes would become red, his voice
would be raised, and his anger would intensify.” (Muslim)

His eyes would become red - slue & jal: This indicates the deep
emotional and spiritual intensity with which the Prophet would
speak. The redness of his eyes signifies his deep concern, passion,
and the seriousness of the message he was conveying. It shows that
the Prophet (¥£) was not delivering a mere speech but was deeply
affected by the message he was delivering, showing both his
sincerity and his profound sense of responsibility.

His voice would be raised - 43 3= 3: This reflects the urgency and
importance of the message. The Prophet (££) would raise his voice
to ensure that the message was heard clearly by everyone present.
Raising his voice also conveyed the significance of what he was
saying, emphasizing that it was not something to be taken lightly.

His anger would intensify - 4xaé xidl 5: This refers to the righteous
anger of the Prophet (¥£) when addressing matters of grave
importance, such as when warning against sin, injustice, or
disobedience to Allah (&). The intensity of his anger was not
personal but was driven by his concern for the well-being of the
community and their adherence to the path of righteousness. This
also served as a powerful reminder to the listeners of the
seriousness of the issues being addressed.

The hadith highlights the Prophet’s deep commitment to his role as
a messenger and leader of the Muslim community. His khutbahs
were delivered with emotional intensity, a raised voice, and
righteous anger, all of which stress the importance of the message
he was conveying and his earnest desire for his followers to heed
his words and live according to the teachings of Islam.

In conclusion, the Jumu’ah prayer is a cornerstone of Islamic
worship, serving as a weekly reminder of a Muslim’s duties
towards Allah (&) and the community. The Qur'an and hadith
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emphasize the special status of this day, encouraging Muslims to
take full advantage of its blessings. The Prophet Muhammad’s (%)
style of delivering the khutbah provides a model for contemporary
imams, highlighting the need for clarity, relevance, and spiritual
encouragement. By observing Jumu’ah with sincerity and devotion,
Muslims can attain forgiveness, spiritual elevation, and the pleasure
of Allah (&). The virtues of Jumu’ah are numerous, and its proper
observance is a key to achieving success in both this life and the
hereafter.

Believers attending the Jumu’ah prayer and adhere to the guidance
of the Qur’an and sunnah are granted immense spiritual rewards,
including the forgiveness of sins.

May Allah (&) forgive us our shortcomings and help us become
true servants of His in all our thoughts and actions, inwardly and
outwardly. Ameen

Zakat 33

This section will delve into the essential aspect of obligatory charity,
known as zakat, its meaning, profound significance, identifying who
the recipients of zakat are according to Islamic jurisprudence, and
some common misconceptions surrounding zakat, all while
emphasizing the Qur’anic perspective on wealth.

Indeed, it is essential to draw a clear distinction between charity
(sadagah) and zakat. Charity, or sadagah, is an act of giving driven by
love and compassion for fellow human beings, regardless of their
faith or background. It is a noble practice encouraged in Islam to
help those in need.

On the other hand, zakat is one of the Five Pillars of Islam and holds
a unique religious significance. It is obligatory for eligible Muslims
to give a portion of their wealth (usually 2.5%) to specific categories
of recipients as a form of purification of wealth and a means of
social justice. Zakat is intrinsically linked with salah, emphasizing
the importance of both acts of worship in a believer’s life.

Salah purifies one’s soul and strengthens their connection with
Allah (&), while zakat purifies one’s wealth and serves as a means
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to support the less fortunate. This purification, both of the soul and
wealth, is closely tied to the belief in the hereafter, as evident in
various ayat of the Qur’an.

el 0508 o) Easitl (525 8 O o 5 0T ST Ak u».ja
Q d}dy ('A oj>-§1b v.éj o\gj\ d

“Ta Sin. These are the ayat (messages) of the Qur ‘an and a clear (plain)
Book. 1t is guidance and good news for the believers who establish regqular
prayers (salah), give the obligatory charity (zakat) and have firm belief in
the Hereafter.” [al-Naml, 27:1-3]

The same idea resonates in the first few ayat of surat al-Baqarah.
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“This is the Book in which there is no doubt, a guide for the God-
conscious; those who believe in the unseen, establish prayer, and spend
from what We have provided for them; those who believe in the revelation
sent down to you (O Prophet), and in what was sent before you; and those
who have firm faith in the Hereafter.” [al-Baqarah, 2:2-4]

Indeed, the awareness of accountability before the Creator in the
hereafter is a fundamental motivator for true believers to
diligently observe their salah and fulfill their zakat obligations. This
connection stresses the universal nature of Islamic practice, where
faith, worship, and social responsibility are interwoven aspects of
a believer’s life.

Indeed, zakat is a concept of charity and wealth purification that
extends beyond the ummah (community) of the Prophet
Muhammad (). It is a practice that has been prescribed for past
nations, as demonstrated in the Qur’anic ayah mentioning Isma’il
(2l 4, the son of Ibrahim (pSd) 44de),
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“He used to instruct his family to pray and give zakat, and his Lord was
well pleased with him.” [Maryam, 19:55]

The ayah highlights the piety of Isma’il (22wl 4le) who not only
stressed the importance of salah but also emphasized the giving of
zakat. His actions were pleasing to Allah (&), signifying the
universality of zakat as a righteous practice.
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The practice of giving zakat was enjoined upon Isa (Jesus) the son of
Mary (a3l Legale).
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“He made me blessed wherever 1 may be and enjoined upon me salah and
zakat as long as I live.” [Maryam, 19:31]

This universal aspect of zakat aligns with the broader Islamic belief
that the message of monotheism and moral conduct, including acts
of charity and social responsibility, was conveyed to various
nations through different prophets and messengers.

These principles, including zakat, are part of the common thread
that runs through the teachings of these prophets and is considered
a means of purifying one’s wealth and supporting those in need.

The prescription of zakat to nations before the ummah of Prophet
Muhammad (££) highlights the continuity and consistency of this
practice in promoting social justice, compassion, and the fulfillment
of communal responsibilities across different times and places. It
serves as a reminder that the essence of zakat is rooted in the shared
moral values upheld by multiple prophetic traditions.

Indeed, it is worth noting that Prophet Muhammad (£) lived a life
of simplicity and contentment. His lifestyle was marked by humility
and selflessness, and he often lived at a subsistence level, having
little in terms of worldly possessions. As a result, he did not
accumulate wealth that would have met the nisab «t<i, which is the
minimum threshold of wealth required for a Muslim to be eligible
to pay zakat.

This aspect of the Prophet’s life serves as a powerful example of
detachment from materialism and a focus on the spiritual and
moral aspects of life. It highlights his dedication to the worship of
Allah (&) and his commitment to helping those in need through
acts of charity and kindness, even when he himself did not possess
much material wealth.

Prophet Muhammad’s (&£) life provides a profound lesson in the
prioritization of spiritual and moral values over worldly
possessions, and it continues to inspire Muslims to live lives of
humility, generosity, and devotion to Allah (&).
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Zakat: The term zakat, derived from the Arabic root meaning “to
increase,” “to purify,” and “to bless,” has a significant role in Islam.
Zakat can be defined as a specific portion of one’s wealth that is
designated as obligatory charity for certain categories of people and
specific purposes. To understand the concept of zakat fully, it is
essential to grasp the Qur’anic perspective on wealth, which can be
summarized as follows:

1. Ownership Belongs to Allah (&): According to Islamic belief,
all wealth ultimately belongs to Allah (4). People are entrusted
with this wealth as stewards (khalifahs) on earth. They are
responsible for how they acquire, use, and distribute it.

This concept is deeply rooted in various ayat of the Qur’an and
hadith. The ayah from surat al-Nur, for instance, beautifully
reinforces this idea.
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“and give them out of the wealth of Allah which He has given you.”
[al-Nur, 24:33]

The ayah reminds believers that even the wealth they possess is
ultimately granted to them by Allah (£). This understanding
has significant implications for one’s approach to wealth,
emphasizing humility, gratitude, and a sense of responsibility.
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“The treasures of the heavens and the earth belong to Allah.”
[al-Munafiqun, 63:7]

Indeed, the ayah reinforces the concept of ultimate ownership
by Allah (&). It reminds believers that all the treasures, wealth,
and resources of the heavens and the earth belong solely to
Allah (&).

Recognizing that all things belong to Allah () encourages
believers to manage their wealth with wisdom, compassion,
and generosity. It fosters a mindset of giving, sharing, and
helping those in need, as one understands that they are merely
custodians of these resources during their worldly life. We are
entrusted with these resources as a test and a means of
responsibility.
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Wealth as a Gift from Allah (£): What we have in terms of
worldly possessions is in fact a gift from Allah (&).
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“And when the (Friday congregational) prayer has been concluded,

disperse within the land and seek from the bounty of Allah.”
[al-Jumu’ah, 62:10]

The ayah beautifully encapsulates the Islamic perspective on
wealth and earnings. It emphasizes that what we have,
including our material wealth and provisions, is not merely the
result of our efforts and earnings (kasb «-S). Instead, it is
described as “God’s bounty” or “God’s grace (fadl J=4)”. This
perspective stresses that all the resources and blessings we
possess are ultimately a gift from Allah.

After the conclusion of the Friday congregational prayer (salah
al-Jumu’ah A=)l 332 ), believers are encouraged to disperse in
the land and actively seek out of Allah’s bounty. This guidance
implies that while we engage in our worldly pursuits, we
should always remember that our efforts are dependent on
Allah’s grace. Seeking Allah’s bounty means engaging in lawful
and ethical means of earning a livelihood while recognizing that
our success ultimately comes from Him.

In practical terms, this ayah encourages a balanced approach to
wealth and livelihood. It acknowledges human effort and
initiative in acquiring sustenance but reminds us that success,
prosperity, and the sustenance we receive are ultimately
blessings from Allah (&). Therefore, gratitude, humility, and
ethical conduct should characterize our endeavors, and we
should be mindful of our duty to share with those in need and
tulfill our obligations, such as zakat.

Moreover, the ayah reinforces the importance of remembering
Allah (&) frequently (dhikr _S3) in all aspects of life, including
our pursuit of wealth and success. This remembrance serves as
a source of guidance, protection from wrongdoing, and a means
of spiritual growth, ultimately leading to success in both this
world and the hereafter.
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Out of the gift (fadl) of Allah (&), one’s legitimate right is
one’s basic needs: One may enjoy the basic needs of shelter,
food, clothing, transport etc. These basic needs are considered
essential rights, and it is incumbent upon an individual to fulfill
them according to their social status and circumstances. It is
important to note that Islam acknowledges and respects
differences in social and economic statuses, and individuals are
encouraged to live within their means while maintaining
moderation.

Wasteful expenditure (israf <) »l) has to be avoided.
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“O Children of Adam! Dress (and adorn yourselves) well at every
place of worship, and eat and drink, but do not waste. For He does not
like the wasteful.” [al-A’raf, 7:31]

Squandering one’s wealth, spending extravagantly on non-
essential items, or indulging in conspicuous consumption i.e.
spending money on luxury goods and services to publicly
display wealth and social status, rather than to fulfill basic
needs is considered a sign of ingratitude (kufr ) to Allah (4).
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“Give close relatives their due, as well as the poor and (needy)
travelers and do not squander your wealth extravagantly. Indeed, the

squanderers are brothers of the devils, and the devil (satan) is most
ungrateful to his Lord.” [al-Isra’, 17:26,27]

Islam places great emphasis on moderation, contentment, and
gratitude for the blessings received. Wastefulness not only
harms individuals but also has broader negative consequences,
including contributing to economic imbalances and social
disparities.

It is important for believers to recognize and fulfill their basic
needs as a legitimate right, living within one’s means, and
avoiding wastefulness as an expression of gratitude and
responsible stewardship of the blessings provided by Allah ().
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Others have a legitimate right over one’s wealth and
possessions: In addition to one’s basic needs, there are others
who may have a legitimate right over one’s wealth and
possessions.
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“And those in whose wealth there is a known share for the beggars and
the deprived.” [al-Ma’arij, 70:24-25]

The beggars (sa’il, js2)) include those who are in need, often to

the extent of begging for sustenance, and the deprived (mahrum
¢sa4ll) are those who are deprived of basic necessities or have
limited means to support themselves and their families. They
may not necessarily beg but still require assistance to meet their
essential needs.

It is the responsibility of those who have the means to provide
for such individuals, either through regular charity (zakat) or
spontaneous acts of kindness.

This allocation, the share in the wealth of individuals, which is
intended for the benefit of these specific groups, is a
fundamental aspect of Islamic social justice and the concept of
wealth distribution.

In essence, this concept demonstrates the importance of sharing
one’s wealth with those less fortunate and fulfilling the rights of
others in society. It is a reminder that wealth and property are
not solely for personal accumulation but come with a
responsibility to assist those in need and address social
inequalities.

Islamic teachings encourage acts of charity (sadaqah) and regular
giving (zakat) as means to fulfill these rights. By sharing their
wealth with the beggars and the deprived, individuals not only
support those in need but also purify their wealth and
demonstrate compassion and empathy for others.

Wealth is a Test: Wealth is considered a test from Allah (<).
How individuals manage and share their wealth reflects their
faith and character. It is a means of assessing their
accountability in the Hereafter.
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Indeed, Allah (&) is the All-Wise, and He is the One who
bestows provisions upon His creation as He wills. The
following ayah reminds us of this divine wisdom.
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“Allah gives abundant provision to whoever He wills and restricts it
(for others).” [al-Ra’d, 13:26]

This ayah emphasizes that the distribution of wealth and
sustenance is in the hands of Allah (&), and He grants it to
individuals according to His divine wisdom. Some may receive
abundant provisions, while others may have less. This
distribution serves as a test for all human beings, regardless of
their material possessions.
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“And know that your wealth and children are a trial and that there is
an immense reward with Allah.” [al-Anfal, 8:28]

The ayah stresses that wealth and children, which are often
considered blessings, are, in fact, a test from Allah (&). They
serve to assess how individuals utilize their resources, whether
they are grateful, charitable, and just in their dealings with
others.

Every person is responsible for what they have been given,
whether it’s wealth, knowledge, abilities, or any other blessing.
On the Day of Judgment, individuals will be held accountable
for how they managed and used these gifts.

In summary, the Qur’anic concept of wealth and provisions
highlights the need for responsible stewardship and accountability
for the blessings and resources one has been granted in this world,
with the understanding that there will be a reckoning on the Day of
Judgment.

Zakat, one of the pillars of Islam, is an obligatory form of charity
that every eligible Muslim is required to give. The following
conditions and guidelines outline how zakat is calculated and when
it should be paid:

1. Zakat Calculation: Zakat is calculated as 2.5% of one’s wealth

including all assets. Zakat is based on the surplus wealth that a
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person possesses beyond their essential needs such as food,
clothing, housing, vehicles, and other essential living costs.
Eligibility: One is eligible to pay zakat if one’s wealth and assets

are equal to or above the nisab threshold or zakat bracket.

Nisab Threshold: The nisab is usually defined as the equivalent
of three ounces of gold (87.48 grams) or an amount of money
equivalent to that value. It is essential that a person’s wealth is
equal to or exceeds this nisab threshold before zakat becomes
obligatory.

Identify Zakatable Assets: Zakat is not restricted to cash alone.
Identify all the assets and savings that are eligible for zakat.
These typically include cash, bank savings, investments,
business profits, 401K, precious metals like gold and silver,
which can take the form of coins, jewelry, bullions, ingots, or
dust, and other valuable assets. Debts owed to you by others to
be paid within the next year should also be considered.

Deduct Outstanding Debts: Before calculating zakat, subtract
any outstanding debts, fees, penalties from the total value of
assets. Zakat is calculated on the net savings after settling
outstanding debts.

Calculate Total Zakatable Assets: Add up the total value of all
zakatable assets. This is the cumulative amount (surplus wealth)
on which zakat is calculated.

Determine the Zakat Rate: Zakat is typically calculated at a rate
of 2.5% of total zakatable assets. Zakat is also payable on
agricultural goods, precious metals, minerals, and livestock at a
rate varying between 2.5 and 20 percent, depending on the type
of goods.

Calculate Zakat Amount: Multiply the total value of zakatable
assets by the zakat rate (2.5%). The result is the zakat amount one
is required to pay.

Zakat Amount = (Total Zakatable Assets) x (2.5% Zakat Rate)
Zakat Payment Timing: Zakat is calculated and payable only
after a complete Islamic lunar (hijri) year has passed over the
wealth on which zakat is applicable. This means that the wealth
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should be held for a full lunar year before zakat becomes
obligatory.

Recipients of Zakat

The ayah from surat al-Tawbah explicitly outlines the eight
categories of individuals eligible to receive zakat.
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“(Prescribed) Charity (zakat) is for: the poor, the destitute, those who
collect it, reconciling people’s hearts, freeing slaves, those in debt,

spending in the Way of Allah, and (needy) travelers. It is a legal obligation
from Allah. Allah is All-Knowing, All-Wise.” [al-Tawbah, 9:60]

The First and Second Categories

“The Poor and The Destitute”
(Al-Fugara, 9\}31‘\ and Al-Masakin, ;Sa))

Zakat funds are directed toward those who are truly in need or
facing financial hardship. “Fagir (poor) »&” and “Miskin (destitute
(#Se)” are two categories of individuals who are eligible to receive
zakat. Typically, people who fall in these categories are individuals
who don’t have enough means or income to support themselves
and their families.

Fagqir (»28): A fagir is someone who is considered poor or needy but
might still have some means to support themselves. They don’t
possess enough wealth to meet their basic needs fully, and they
may struggle to make ends meet.

Miskin (&S«w): A miskin is typically someone in a more dire
financial situation than a fagir. Miskins are often destitute, meaning
they lack the essential resources required to maintain a basic
standard of living. They have little or no income or assets to rely on.
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Abu Hurairah (4 & o)) reported: The Messenger of Allah (&)
said, “A destitute (miskin) is not the one who goes from door to
door, begging and is turned away with a morsel or two or with a
date or two. But a destitute is the one who does not have enough to
live upon, and neither from his appearance it occurs that he is
needy and should be given alms, nor does he himself beg anything
from others.” [al-Bukhari and Muslim].

These two categories, ‘fagir" and ‘miskin” with varying degrees of
financial need within the Muslim community are eligible for zakat.

Any person who meets the nisab threshold is not eligible for zakat.
In a hadith reported by Abu Dawud, and al-Nasa'i, “Ubaidullah bin
‘Adi bin al-Khiyar reports,

ﬁj&jww\&p@\b‘w\dwjdjo-\ Jb)LJ-\JLgJ&Ja.\)\MJc
NHREE uywjju\u@jwdwuw\wj}v@;\wd
e 5915 418055 S (5 vj@JL@JJ&‘J/ Lkl it 8y

“Two men came to the Messenger of Allah (%) and asked for zakat.
He looked at them closely and found them strong and able, he (££)
said, ‘If you want, I will give you. But you should know that the
wealthy or an able person who can work has no share in zakat.”
(Abu Dawud, al-Nasai’)

The Third Category

“Those Who Collect Zakat”
(al-’Amilina ‘Alaiha, &is @ggd\)

The third category of zakat recipients, often referred to as “those
who collect it,” includes individuals involved in the administration
and distribution of zakat. These individuals play a crucial role in
managing the zakat funds and ensuring that they are distributed to
eligible recipients.

Roles and Responsibilities: Those who collect zakat funds and
administer the institution of zakat have various roles and
responsibilities. These roles may include collecting zakat
contributions from the community, maintaining records of zakat
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recipients, assessing eligibility, and distributing zakat funds
accordingly.

Compensation: These individuals are allowed to receive
compensation or wages from the zakat funds for their services, even
if they are financially well-off. This compensation is typically
considered a legitimate expense of the zakat administration. It
ensures that knowledgeable and trustworthy individuals are
available to manage the zakat process efficiently.

Transparency and accountability: Transparency and accountability
are essential in the administration of zakat. It is crucial to maintain
clear records and documentation of all zakat-related transactions to
ensure that funds are distributed correctly and that there is no
misappropriation.

The administration of zakat should adhere to Islamic principles of
fairness and justice. Those responsible for zakat collection and
distribution should be trustworthy and knowledgeable about zakat
rules and regulations.

It is permissible for wealthy individuals to be involved in zakat
administration and receive compensation for their services.
However, their involvement should not prevent eligible recipients
from receiving their rightful share of zakat.

Overall, this category of zakat recipients ensures the effective and
organized distribution of zakat funds to those in need while
upholding the principles of transparency and fairness in the
process.

The Fourth Category

“Reconciling People’s Hearts”
(Al-Mu’allafati Qulubuhum, 355 i3

This is one of the categories of individuals eligible to receive zakat.
This category is often understood to include:

1. New Converts to Islam: Those who have recently embraced
Islam, often referred to as “new Muslims” or “reverts,” and are
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in need of financial or moral support to solidify their faith and
adjust to their new way of life.

2. Individuals Inclined Towards Islam: It can also encompass
individuals who show an inclination or interest in Islam but
have not formally converted. These individuals may be
exploring the faith, attending Islamic gatherings, or seeking
knowledge about Islam.

The primary purpose of allocating zakat to this category is to:

Strengthen Faith: Provide financial assistance, education, and
support to new Muslims to help them strengthen their faith or guide
those considering Islam in their understanding of Islamic principles.

Prevent Apostasy: Ensure that individuals who have recently
embraced Islam are not driven back to their previous beliefs due to
financial hardship or other difficulties. Providing for their basic
needs can help secure their commitment to Islam.

Facilitate Integration: Assist new converts in integrating into the
Muslim community and adapting to Islamic practices and rituals.

Promote Brotherhood and Solidarity: By supporting these
individuals, the Muslim community demonstrates its commitment
to welcoming new members and fostering a sense of brotherhood
and sisterhood among believers.

Charity and Outreach: Providing assistance to new converts is a
form of charitable work that aligns with the spirit of zakat and
compassion for fellow believers. Supporting new converts to Islam
through zakat funds is an important aspect of community care and
outreach.

The specific forms of support provided under this category may
include financial aid, educational resources, mentorship,
counseling, and other assistance aimed at nurturing and preserving
the faith of new converts and those interested in Islam.

In essence, the “Reconciling People’s Hearts” category serves to
ensure that those who are exploring or have recently embraced
Islam receive the necessary support to maintain and grow in their
faith, thereby strengthening the Muslim community.
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The Fifth Category

“Freeing of Slaves”
(Fi al-Rigab, <63 &)

Zakat in this category needs to be understood in its historical
context.

In the early days of Islam, slavery was prevalent in various
societies, and the Qur’an aimed to gradually eliminate this practice.
The category of “freeing of slaves” was an essential aspect of this
effort. In certain cases, the act of expiation for specific sins, like
breaking certain oaths or vows, involves the redemption of slaves
or captives, thereby promoting their emancipation.

Today, with the worldwide abolition of slavery, this specific
category no longer applies in the traditional sense. However, Islamic
scholars and jurists have provided guidance on how this aspect of
zakat should be understood and implemented in contemporary
times.

In many modern interpretations of zakat, the category of “freeing of
slaves” can be extended to encompass financial support for
individuals who may be in situations of exploitation, bondage, or
severe financial hardship. This can include assisting individuals
who are trapped in debt, facing human trafficking, or suffering
under exploitative labor conditions.

Additionally, zakat funds can be directed toward organizations and
initiatives that work to combat human trafficking and modern-day
forms of slavery. These efforts focus on rescuing and rehabilitating
victims and preventing human trafficking.

Zakat can also be used to support organizations and projects that
promote and protect human rights, especially those related to labor
rights, fair employment practices, and the prevention of exploitative
working conditions.

Zakat can be allocated to provide legal aid and assistance to
vulnerable individuals who may be unfairly detained or facing
legal difficulties.
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Part of the modern interpretation of this category involves using
zakat to fund awareness campaigns and advocacy efforts against
practices that exploit and abuse individuals.

Zakat funds should be utilized to assist Muslim prisoners of war
whose release hinges on a ransom payment and individuals who
may have unintentionally caused the death of someone and lack the
means to compensate for the blood money.

It is essential to emphasize that while the specific category of
“freeing of slaves” may not exist in the literal sense today, the
underlying principle of helping those in vulnerable or exploitative
situations remains a core aspect of zakat. Scholars and organizations
have adapted the application of zakat to address contemporary
issues related to social justice, human rights, and the well-being of
individuals who may be in situations analogous to slavery or
exploitation.

When in doubt, consult jurists to obtain a legal edict regarding this
category.

The Sixth Category

“Those in Debt”
(Al-Gharimin, cs,&)

The category of “Those in debt” as recipients of zakat signifies
individuals who find themselves ensnared by financial obligations
and are unable to settle their debts due to various reasons, typically
financial hardship. This category recognizes the pressing need of
these individuals to free themselves from the shackles of debt,
which may have accrued from various sources, such as loans,
credit, or unforeseen expenses like medical bills.

The inclusion of “Those in debt” among zakat recipients aligns with
the compassionate and supportive nature of zakat in Islam. By
assisting those burdened by debts, zakat aims to provide relief and
ensure their financial stability. It's important to note that these
individuals are not in debt due to reckless spending or
extravagance but have genuinely fallen into financial distress,
making it difficult for them to repay their creditors.
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Zakat funds allocated to this category can serve as a means to lift the
weight of indebtedness from their shoulders, allowing them to
regain their financial footing and return to a more stable and secure
financial situation.

This provision underscores the principle of solidarity and

mutual support within the Muslim community, emphasizing the
duty of those with means to aid their fellow believers in times of
financial hardship.

In summary, “Those in debt” as a category of zakat recipients
encompasses individuals grappling with financial obligations
beyond their capacity to repay. Zakat is intended to alleviate their
distress by helping them clear their debts, allowing them to regain
financial stability and security.

The Seventh Category

“In the Way of Allah”
(Fi Sabil Allah, & Jeo &)

Historically, the category of “Spending in the Way of Allah (Fi Sabil
Allah & |~ 3)” within zakat indeed encompassed funding activities

related to jihad, which referred to the struggle for the sake of Allah,
including offensive/defensive efforts to advance Islam and protect
the Muslim community. The term “jihad” itself has a broader
meaning in Islam, encompassing the struggle for self-improvement,
the propagation of Islam, and the defense of the faith when
necessary.

In modern times, as the nature of conflicts and the understanding of
Islamic teachings have evolved, the allocation of zakat under this
category has also evolved to encompass a wide range of various
righteous causes and endeavors including charitable and
educational activities. These activities are aimed at promoting and
supporting the well-being of the Muslim community and advancing
the cause of Islam.

Below is an elaboration on this category of zakat:
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Defensive Jihad vs. Peaceful Activities: The traditional concept of
defensive jihad involving armed conflict is understood within its
historical context to support the defense of the Muslim community,
including funding military expeditions (jihad) to protect the Muslim
lands and spread the message of Islam. Today, the vast majority of
Muslims and Islamic scholars prioritize peaceful efforts, such as
education, interfaith dialogue, and community development, as
means to promote and protect Islam.

Islamic Outreach and Dawah: Funds allocated to this category may
be used for dawah activities, including printing and distributing
Islamic literature, organizing seminars, conferences and community
events, inviting people of other faiths to learn about Islam and
supporting initiatives that aim to promote and clarify the teachings
of Islam.

Islamic Education: Zakat can be allocated to the establishment and
maintenance of educational institutions, including Islamic schools,
universities, and institutions that provide Islamic education,
promote Islamic values, and foster a deeper understanding of Islam
among Muslims.

Masjid Construction and Maintenance: Building and maintaining
masajid especially in the West such as the United States, Canada,
Europe, and Australia, is another common application of zakat
within this category according to some scholars.

The debate hinges on how broadly the term “fi sabil Allah” is
interpreted and whether the building of masajid is seen as essential
to the community’s spiritual and social well-being.

Masajid serve as centers for worship, community gatherings, and
religious education, making them pivotal to the practice and
preservation of Islam especially in Western countries.

While some scholars argue that zakat can be used for masjid
construction under certain conditions, others insist on limiting zakat
to its traditionally understood categories such as, helping the poor,
the needy, freeing captives, aiding those in debt, supporting new
Muslims, and other direct humanitarian needs.

In his renowned book Figh al-Zakat, Sheikh Yusuf Al-Qaradawi
(May Allah have mercy on him, 4 4= ) extensively discusses the
issue of using zakat funds for various community needs. His fatwa
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concludes that in non-Muslim countries, it is permissible to allocate
zakat funds towards building Islamic Centers, schools, and
hospitals.8 This ruling highlights the adaptability of zakat in
addressing essential communal needs where Muslims are a
minority, as long as the projects serve the broader interests of the
Muslim community.

To put congregants at ease, the heads of Islamic centers seeking to
raise zakat funds for masjid construction or expansion should obtain
a formal fatwa from a reputable Islamic jurisprudential authority.
Trusted bodies such as The European Council for Fatwa and
Research based in Dublin, the Figh Council of North America, or
the Assembly of Muslim Jurists of America are trustworthy
institutions to consult. These organizations can provide well-
grounded guidance, ensuring that the funds are used in accordance
with shariah and meet the proper requirements for zakat
distribution.

Social and Welfare Services: A significant portion of zakat in
modern contexts is used to provide social and welfare services to
the Muslim community. This includes financial assistance for those
in need, healthcare services, housing support, and programs to
address poverty and unemployment.

Relief and Humanitarian Efforts: In contemporary times, this
category may extend to humanitarian endeavors, including
providing aid to Muslims facing crises such as natural disasters,
conflict, or economic hardship. Zakat can be used to offer food,
shelter, medical assistance, and other necessities to those in need.

In summary, while the historical context of spending in the way of
Allah (fi sabil Allah) included aspects of offensive/defensive jihad,
the modern interpretation emphasizes peaceful and constructive
efforts to advance the cause of Islam, promote religious education,
and promote the welfare of Muslims and society at large.

The allocation of zakat under this category is typically determined
by Islamic scholars, religious authorities, or reputable organizations
with expertise in zakat distribution. Their goal is to ensure that zakat

8 Zakat Money Used to Construct Islamic Centers - Figh (islamonline.net) -
https:/ /figh.islamonline.net/ en/ zakat-money-used-to-construct-islamic-centers /
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is used effectively and in accordance with Islamic teachings to
benefit the broader Muslim community and humanity at large.

The Eighth Category

Travelers
(Ibn al-Sabil, J=d 13)

The eighth category of zakat recipients is travelers who find
themselves stranded in another country or land, irrespective of their
social or monetary status, and have exhausted their financial
resources. In this situation, they are eligible to receive financial
assistance from zakat funds to help them return to their home
country.

Traveler’s Plight: This category applies to individuals who are
temporarily away from their home or usual place of residence and
face unforeseen financial difficulties during their travels. Such
circumstances may include the loss of funds, theft, unexpected
expenses, or other emergencies.

Financial Support: Zakat funds can be allocated to assist stranded
travelers by providing them with the necessary financial support to
cover the expenses required for their journey back to their home
country. This assistance helps ensure their safe return and relieves
them from the burden of being stranded in a foreign land without
the means to travel.

Universal Application: Importantly, this category does not
discriminate based on social or monetary status. It recognizes that
anyone, regardless of their financial situation, can face difficulties
while traveling. Therefore, the focus is on providing aid to travelers
in need, emphasizing the universal humanitarian aspect of zakat.

Compassion and Assistance: Islam encourages compassion and
assistance to those who find themselves in distress, especially
during travel when individuals may be more vulnerable due to
their unfamiliarity with the local environment and limited
resources. Providing zakat to stranded travelers exemplifies this
principle of compassion and support.
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Facilitating Safe Return: By offering financial aid to travelers in
dire situations, zakat ensures that individuals can return safely to
their families and communities, reducing the hardships they might
face if left stranded far from home.

In summary, the eighth category of zakat recipients encompasses
travelers who are stranded in foreign lands and facing financial
difficulties that prevent them from returning home. Zakat serves as
a means of providing the necessary financial support to facilitate
their safe return, reflecting the compassionate and humanitarian
values of Islam.

Conclusion

It is important to note that the distribution of zakat should be
carried out in accordance with Islamic principles and guidelines.
Additionally, zakat recipients should meet the specific criteria for
each category, and the funds should be distributed with the
intention of helping them fulfill their needs and improve their well-
being.

Zakat is an individual obligation, meaning each eligible Muslim
calculates and pays zakat separately based on their wealth. It is not
combined with family members.

Accurate record keeping of financial transactions, savings, and
assets is crucial for calculating zakat correctly.

One may seek guidance from knowledgeable scholars or Islamic
financial advisors if one has complex financial situations or
investments to ensure zakat is calculated accurately.

Paying zakat is not just a financial obligation but a spiritual one that
purifies one’s wealth and helps those in need within the Muslim
community.

It is important to note that zakat serves a vital function in Islamic
society by redistributing wealth and assisting those in need.
Properly observing zakat ensures economic equity and social
welfare within the Muslim community.

Giving zakat is believed to bring blessings to one’s wealth and
increase it. It is seen as a means of inviting Allah’s favor and barakah
(divine blessings) into one’s life.
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Practicing zakat cultivates qualities like generosity, empathy, and
compassion in individuals. It reinforces the values of selflessness
and concern for the well-being of others.

Zakat is a communal obligation that fosters a sense of unity and
solidarity among Muslims. It encourages them to support one
another in times of need.

In summary, the concept of zakat in Islam is deeply rooted in the
Qur’anic understanding of wealth as a divine trust. It serves both as
a means of purifying wealth and as an instrument of social justice,
aiming to alleviate the suffering of the less fortunate while
promoting spiritual growth and communal well-being.

Paying Zakat in Advance

Paying zakat in advance is a permissible and commendable practice
in Islam. This approach recognizes the constant needs of the poor
and needy throughout the year rather than confining zakat
payments to a specific time, such as during the month of Ramadan.

Poverty and financial difficulties exist year-round, not just during
specific months. By paying zakat in advance, Muslims can address
the needs of the less fortunate as soon as possible, providing them
with essential support when they require it.

Paying zakat in advance offers flexibility in helping those in need. It
allows for a more immediate response to emergencies, unforeseen
circumstances, or urgent requirements faced by individuals or
communities.

Paying zakat in advance simplifies the process for individuals, as
they can contribute as they earn income or acquire wealth, rather
than waiting for a specific time. This simplification can lead to
increased charitable giving.

To ensure accuracy and fairness, it is important to keep detailed
records of zakat payments made in advance. This record-keeping
helps track the amounts paid and ensures that any shortfall in zakat
obligations can be addressed before the due date.

If someone pays more zakat than they owe, it is considered an act of
generosity and charity. Such excess contributions are highly
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rewarded by Allah (&), and they serve as a means of earning
additional blessings and rewards.

Common Misconceptions about Zakat

These misconceptions about zakat need to be clarified to ensure that
Muslims understand and fulfill their zakat obligations correctly.

1.

Tax as Zakat: Taxes levied by any government or authority
is in no way to be construed as zakat. Zakat is a religious
obligation (mode of worship), while taxes serve various
secular purposes. Paying taxes does not fulfill one’s zakat
obligation.

Zakat al-Fitr and Zakat al-Mal: Zakat al-Fitr, given at the
end of Ramadan, is separate from zakat al-mal (obligatory
annual almsgiving). They have different purposes and are
calculated separately.

Islamic Calendar for Zakat: Zakat calculations are based on
the Islamic lunar calendar, not the Gregorian calendar.
Muslims should determine their zakat due date based on the
completion of Islamic year (hawl).

Deferred Zakat: Deliberately delaying zakat payments
without a valid reason contradicts Islamic principles.
Muslims are encouraged to pay zakat promptly when it
becomes due.

Zakat Funds as Loans: Zakat funds should not be used to
provide loans to others. Zakat is meant to directly benefit the
eligible recipients and should not be extended as loans.
Spending on Dependents: Zakat cannot be used to fulfill
obligatory financial responsibilities toward one’s
dependents, such as parents, children, and spouses. These
responsibilities are separate from zakat.

Supporting Masajid: While it is preferable to support
masajid and Islamic centers with non-zakat funds, scholars
may permit zakat funds to be used for this purpose in non-
Muslim or Western countries where the Muslim community
faces financial challenges.

Calculating Assets: When determining zakat eligibility, not
only cash is considered in the calculation of zakat, but all
assets, including cash, savings, investments, jewelry, and
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other valuables, should be considered in the calculation of
one’s net worth.

9. Zakat as Wages for Workers or Employees: Wages for
workers or employees cannot be paid out of zakat funds.
Zakat has specific eligible recipients, as outlined in Islamic
jurisprudence. It is primarily meant to assist those in need,
such as the poor, destitute, debtors, and others who qualify
for zakat. Wages or salaries for employees are typically
considered a contractual obligation between employers and
their workers, and they should be paid from the employer’s
funds or business revenue, not from zakat. It is important to
maintain the integrity of zakat by ensuring it reaches the
intended beneficiaries as specified by Islamic law.

Clarifying these misconceptions helps ensure that zakat is given its
due importance as a fundamental pillar of Islamic faith and a means
of supporting those in need in the Muslim community.

Women’s Jewelry

Regarding the issue of whether zakat is payable on women’s gold
and silver jewelry is a matter of differing opinions among Islamic
jurists (fugaha’). The difference in views stems from variations in the
interpretation of Islamic texts. Here’s a summary of the differing
opinions:

Opinion of Imams Abu Hanifa and Ibn Hazm: They argue that
zakat is applicable to women’s gold and silver jewelry, regardless of
its value. They base their opinion on a hadith in which the Prophet
Muhammad (&%) advised two women wearing gold bracelets to
give zakat on their jewelry. They believe this hadith indicates that
zakat should be paid on such items.

Opinion of Imams Malik, Shafi’, and Ahmad: These scholars hold
that zakat is not obligatory on women’s jewelry, regardless of its
value. They argue that the hadith in question may not apply to all
types of jewelry, and they emphasize the voluntary nature of zakat.
In their view, women’s jewelry is exempt from zakat.

Sheikh Qaradawi’s Opinion: Sheikh Yusuf al-Qaradawi (May
Allah have Mercy on him 4 4« ) presents a middle-ground
opinion. He suggests that jewelry that women wear regularly or on
special occasions is exempt from zakat. However, any additional
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jewelry that is stored or exceeds what they typically wear may be
subject to zakat.

It's important to note that these differences in opinion are a part of
the broader discussions within Islamic jurisprudence, and different
Islamic communities and individuals may follow varying
interpretations based on the guidance of their local scholars and the
specific context in which they live.

Indeed, zakat is an important obligation in Islam, and Muslims are
urged to fulfill it with sincerity and diligence. The following ayah
and hadith emphasize the significance of paying zakat and the
consequences for those who neglect this duty.
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“As for those who hoard up gold and silver and do not spend it in the Way
of Allah, give them the news (O Prophet) of a painful punishment. On the
Day when it will be heated in the fire of hell and used to brand their
foreheads, sides, and backs (and it will be said to them), “This is what you
hoarded for yourselves, so taste what you were hoarding!” [al-Taubah, 9:34-
35]

Abu Hurairah (4= 4 =) narrates:
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The Prophet () warned, “If any owner of gold or silver does not
pay what is due on him, when the Day of Resurrection would come,
plates of fire would be beaten out for him; these would then be
heated in the fire of Hell and his sides, his forehead and his back
would be cauterized with them. Whenever these cool down, (the
process is) repeated during a day the extent of which would be fifty
thousand years, until judgment is pronounced among servants, and
he sees whether his path is to take him to Paradise or to

Hell.” (Mishkat al-Masabih 1773)
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The ayah and hadith serve as a powerful reminder of the
consequences of neglecting one’s zakat obligations. It vividly
illustrates the severity of the punishment that awaits those who
hoard their wealth and fail to fulfill this important duty.

The imagery of plates of fire being heated in Hell and then used to
cauterize a person’s sides, forehead, and back, with the process
being repeated over an extended period, conveys the intensity of
the punishment for such negligence. It emphasizes the importance
of wealth purification through zakat and the consequences for those
who deny others their rightful share.

Another hadith narrated by Abu Hurairah (4= 4 =) reflects the
fate of the miserly person who possesses wealth but fails to pay the
due zakat.
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Allah's Messenger (££) said, “ Anyone whom Allah has given
wealth but does not pay its zakat, that wealth will appear to him on
the Day of Resurrection in the form of a bald snake with two black
spots over its eyes. It will encircle his neck and bite his cheeks,
saying, ‘I am your wealth; I am your treasure.” Then the Prophet
(#8) recited the ayah, “ And let not those who miserly withhold what
Allah has given them of His bounty ever think that it is better for
them.” - the ayah. (al-Bukhari)
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“And let not those who miserly withhold what Allah has granted them of
His bounty think that it is better for them. Rather, it is bad for them. Their
necks will be encircled by what they withheld on the Day of Judgement.
And to Allah belongs the inheritance of the heavens and the earth. And
Allah is well aware of what you do.” [Aal ‘Imran, 3:180]

The hadith and ayah are meant to instill fear and a sense of
responsibility in the hearts of believers, motivating them to fulfill
their zakat obligations with sincerity and generosity. It serves as a
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reminder of the ultimate accountability on the Day of Judgement,
where one’s actions, including the payment of zakat, will be subject
to scrutiny.

Paying zakat not only fulfills a religious obligation but also serves as
a means of wealth purification and redistribution to those in need. It
helps to reduce economic disparities within the Muslim community
and ensures that the wealth circulates to benefit society as a whole.

May Allah (&) guide us all to fulfill our zakat obligations and grant
us the ability to do so with a sincere and generous heart and protect
us from such severe consequences. Ameen

N
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FULFILLMENT OF COVENANTS

a2 13 2aaday S8t

“(those) who keep pledges whenever
they make them.”

Another aspect of truly virtuous and righteous believers is their
commitment to fulfilling their covenants. Such believers are:
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“(those) who keep pledges whenever they make them.” [al-Baqarah, 2:177]

A similar ayah appears in surat al-Ra’d,
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“Those who fulfill the agreements they make in God’s name and do not break
their pledges.” [al-Ra’d, 13:20]

An alternative translation is,

“Those who fulfill their covenant made with Allah and do not break the
pledge.” [al-Ra’d, 13:20]

Honoring and fulfilling covenants, pledges, and promises must be
upheld both with the One who is worshipped (al-ma’bud 2 s=4)) and
with the servants of Allah (al’Ibad 2+=)). Before delving into the
details of fulfilling promises, pledges, oaths, agreements, deeds,
pacts, trusts, and all other covenants we make with others, it is vital
to understand the primary covenant (mithaq 34w) that all
humankind has made with Allah ().

The Qur’an reminds us that, in our primordial spiritual forms
before our earthly existence, Allah () took a covenant from all
potential human beings, affirming that He was their Lord.
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“And (mention O Prophet) when your Lord took from the children of
Adam - from their loins - their descendants and made them testify against
themselves, (saying), “Am I not your Lord?’ They said, ‘Indeed (You are),
we testify” - lest, on the day of Resurrection, you say, ‘e were heedless of
this.”” [al-A’raf, 7:172]

This divine covenant with Allah (&) from a primordial state before
earthly life stipulates that the entire humankind inherently
recognizes Allah (&) and accepts Him as the Lord and Master. In
Qur’anic terminology, this phenomenon is called fitrah and refers to
the natural, inborn nature of man.
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“Then turn (with steadfastness) to the true religion in an upright (and

devoted) manner, (it is) the innate nature (fitrah) of Allah instilled in (all)
people.” [al-Rum, 30:30]

The phrase - fitrat Allah 435k - “the innate nature of Allah” refers
to the natural, pure disposition and inclination toward worship and
moral awareness that Allah (£) has embedded in every human
being. In other words, humans are created with a predisposition
toward faith and righteousness, aligning them with the divine will
and encouraging a life in harmony with God’s guidance.

According to a hadith qudsi, speaking on behalf of Allah (&), the
Prophet (£) said,
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“Indeed, I created My servants upon the true religion (hunafa’ ¢\&s),
but the devils turned them away from it, forbidding them what I
had permitted for them and commanding them to associate with
Me that for which I have sent down no authority.” (Sahih Muslim)

This narration speaks of the inherent fitrah (natural disposition)
upon which Allah created humanity, inclined toward monotheism
and righteousness. However, it explains how the influence of devils
leads people away from this innate path, promoting prohibitions
Allah did not decree and encourages idolatry without divine
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justification. This hadith underscores both the purity of human
nature at creation and the corrupting effects of external influences.

According to an authentic hadith, everyone is born a believer in the
true and natural faith (fitrah) and that it is the person’s parents who
uproot him from the natural faith and transform him into a Jew, a
Christian or a Zoroastrian.
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The Prophet (&%) on the authority of Abu Hurairah (e & o))
said, “Every child is born upon the fitrah (natural disposition), but
his parents make him a Jew, a Christian, or a Magian
(Zoroastrian).” (al-Bukhari)

This hadith highlights the inherent monotheistic nature in all
humans and how external influences, such as upbringing and
environment, shape one’s religious identity.

We learn through another hadith narrated by Anas
(43 4} =) that the Prophet (%) said,
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“Allah will say to the person with the least punishment in Hell: “If
you had all that is on the earth, would you give it as ransom to save
yourself (i.e. save yourself from this Fire)?” He will reply, “Yes.
Then Allah will say, ‘But I asked you for something far simpler than
this while you were still within Adam's loins: that you not associate
anything with Me, but you insisted on committing shirk
(associating partners with Me).”” (Muslim)

This hadith highlights the fundamental importance of monotheism
(tawhid) and the gravity of shirk (associating partners with Allah). It
emphasizes that the requirement to worship Allah (&) alone was a
primordial covenant taken by all humans even before their earthly
existence. Despite the simplicity of this demand, many still fall into
the sin of shirk, leading to severe consequences in the Hereafter.
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These narrations further confirm the first and original covenant we
took with Allah (&). As a consequence, recognizing Him and
accepting Him as our Lord is embedded in our very beings.

Associating others with Allah (&) is considered shirk, which can be
either manifest (al-shirk al-jali A=V &,4)) or hidden (al-shirk al-khafi
a1 LAl An example of manifest shirk is attributing divinity or
godhood to Jesus, as the Christians do. Hidden shirk, on the other
hand, is very elusive and its inconspicuous nature has been
described by the Prophet (i) as “the creeping of a black ant on a
black rock in the pitch darkness of the night.”

Individuals, including Muslims, may sometimes succumb to their
lustful desires to the extent that they become enslaved by them.
This phenomenon is addressed in the Qur’an, where Allah (&) says,
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“Have you (O Prophet) seen one who takes his whims and desires as his
god?” [al-Jathiyah, 45:23]

Thus, it is essential for us to avoid and guard ourselves against any
form of shirk. Moreover, we should continually seek Allah’s (&)
forgiveness for any lapses.

The Master Supplication for seeking forgiveness (Sayyid al-Istighfar),
as taught by the Prophet (£) is narrated by Shaddad Bin Aws.
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“O Allah! You are my Lord! There is no god except You. You
created me and I am Your slave, and I am faithful to my covenant
and my promise as best as I can. I seek refuge with You from all
the evil I have done. I acknowledge before You all the blessings You
have bestowed upon me, and I confess to You all my sins. So,
forgive my sins, for nobody can forgive sins except You.” (al-
Bukhari)

The term “covenant” mentioned in the hadith refers to the
primordial covenant with Allah (£) mentioned above.
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The “promise” referred to in the hadith is the pledge we make to
Allah (&) daily while reciting surat al-Fatiha in our prayers:
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“It is You (alone) we worship (and obey); and it is You we ask for help”
[al-Fatihah, 1:5]

Fulfilling pledges and contracts is paramount in Islam. The
foremost pledge is our oath of allegiance to Allah (&):
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“Say (O Prophet): ‘My salah and my rites, my life and death, are for Allah
(alone), the Lord of all the worlds.”” [al-An’am, 6:162]

A conscientious, true, and righteous believer comprehends the
depth and magnitude of this pledge with Allah (&). This pledge is
further emphasized in the two testimonies of faith (shahadatayn):
“There is no god but Allah and Muhammad is His Messenger.”

Adherence to pledges and contracts is essential:
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“O you who believe, fulfill your contracts” [al-Ma’idah, 5:1]

Allah (&) holds in high regard those who honor their pledges:
O efith L4856 (Fg eidsy 35 14 L
“Certainly, whoever fulfills his pledge and fears Allah - then indeed, Allah
loves those who are righteous.” [Aal ‘Imran, 3:76]
Conversely, He (&) condemns those who do not:
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Surely, those who sell out their pledges made in the name of Allah and
their oaths for a small price will have no share in the life to come. Allah
will neither speak to them, nor look at them on the Day of Judgment, nor

will He purify them, and they will suffer a painful punishment.” [Aal
‘Imran, 3:77]
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Oaths made to Allah (&) can be categorized into two types:
conditional and unconditional. A conditional oath refers to a vow
(nazar ,¥) made to perform a specific action contingent upon the
fulfillment of a particular supplication or wish. In contrast, an
unconditional oath arises from one’s intrinsic desire to undertake a
good deed, without any attached conditions.?
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“Fulfill any pledge you make in the name of Allah and do not break your
oaths after they have been confirmed, for you have made Allah a witness
over you. Verily, Allah knows all that you do.” [al-Nahl, 16:91]

It is imperative to note that the contracts and transactions that must
be honored are only those that are lawful and permissible according
to Islamic principles. Engaging in any dealings that involve what
Allah (&) and His Messenger () have explicitly forbidden or
deemed undesirable is considered sinful. For instance, entering into
contracts or purchase agreements related to prohibited items such
as pork, intoxicants, or participating in activities involving
pornography, human trafficking, or other sinful endeavors is
strictly impermissible.

A breach of lawful contracts can occur either intentionally or
unintentionally. Entering into a contract with the intention of
violating it from the outset is a clear and deliberate act of
dishonesty. Such behavior is indicative of a liar, and lying is
considered a grave sin, classified among the traits of a hypocrite
(munafiq G¥e).

? For Muslims living in America, it is imperative to honor all oaths, covenants,
and pledges made with the U.S. government. The Assembly of Muslim Jurists
of America (AMJA), comprising highly reputable Muslim jurists, has permitted
American Muslims to abide by the oaths they have taken as U.S. citizens,
which includes respecting the U.S. Constitution and laws. Adhering to these
oaths does not undermine our submission to Allah (&), whom we solely
worship, obey, and recognize as the ultimate authority (wilayah). Breaching a
pledge made to one’s country indirectly constitutes a breach of one’s pledge to
Allah (&), as He commands the fulfillment of all pledges.
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The Prophet (#£) warned about these characteristics in a hadith,
stating:
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“The signs of a hypocrite are three, whenever he speaks, he lies, if

he is entrusted, he betrays, and whenever he makes a promise, he
breaks the promise.” (al-Bukhari)

In another version, the Prophet (££) added:
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“The signs of a hypocrite are three even if he fasts, prays and claims
to be a Muslim.”

Furthermore, the Prophet (££) emphasized:
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Abdullah bin ‘Amr bin Al-'As (L¢ie 4 o)) said the Messenger of
Allah (£2) said, “Whoever possesses these four qualities is a pure
hypocrite; and anyone who possesses one of them possesses a
characteristic of hypocrisy until he gives it up. These are: when he is
entrusted with something, he proves dishonest; when he speaks, he
tells a lie; when he makes a covenant, he proves treacherous; and
when he quarrels, he behaves in very imprudent, evil, insulting
manner.” (al-Bukhari and Muslim)

The gravity of hypocrisy is emphasized in the Qur’an.
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“The hypocrites will be in the lowest depths of Hell and you will find no
one to help them.” [al-Nisa’, 4:145]

This emphasizes the severe consequences awaiting those who
embody these hypocritical traits, particularly when they involve the
deliberate violation of lawful contracts.
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Such admonitions urge us to consistently evaluate our intentions
and actions, ensuring that we exercise ample care and caution when
entering into contracts and dealing with others.

An unintentional breach of contract occurs when a person is
completely sincere and truthful in their intentions and actions, yet
inadvertently does something that violates the contract or pledge.
Even in these cases, it is crucial to be as careful and cautious as
possible to avoid such breaches.
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“Be mindful of Allah as much as you can.” [al-Taghabun, 64:16]

Anyone who shows negligence or insincerity in honoring and
fulfilling pledges and promises will be held accountable on the Day
of Reckoning.
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“Fulfill your pledges, for you will surely be held accountable for them.” [al-
Isra’, 17:34]

A significant lesson can be drawn from a hadith that emphasizes the
importance of fulfilling pledges, contracts, and debts of a deceased
person if they were unable to do so during their lifetime. It is
narrated on the authority of Jabir Ibn Abdullah (sis 4 =) that the
Prophet (£5) once said,
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“When the wealth of Bahrain arrives, I will surely give you this
much, and this much, and this much.” However, the Prophet (£)
passed away before the wealth of Bahrain arrived. When the wealth
of Bahrain finally arrived, Abu Bakr announced, “Whoever the
Prophet (¥) had promised something or owed something to, let
them come to us.” So I went to him and said, “The Prophet (¥) had
promised me such-and-such.” Abu Bakr then gave me a handful (of
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wealth), and when I counted it, it was five hundred (dirhams). Then
he said, ‘“Take twice as much.”” (al-Bukhari)

This narration highlights the importance of fulfilling promises and
upholding generosity. Abu Bakr (+e 4 ~a)) demonstrated
profound care and kindness in honoring the Prophet’s
commitments even after his passing. It emphasizes the
responsibility of fulfilling the promises and obligations made by
others, ensuring that the deceased’s commitments are honored and
their debts settled. This reflects the values of trustworthiness and
compassion deeply rooted in Islamic ethics.

The ayat from surat al-Saff warns.
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“O you who (profess to) believe, why do you say what you do not do? It is
most hateful to God that you say what you do not do.” [al-Saff, 61:2-3]

These ayat serve as a potent reminder to maintain sincerity and
truthfulness in our intentions, actions, and interactions. This divine
message emphasizes the gravity of inconsistency between one’s
words and deeds. The essence of this ayah is echoed in the hadith
narrated by Anas (4= 4 ), where the Prophet (££) stated,
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Anas (4= 4} =) said, “Seldom, the Messenger of Allah (££)
addressed us without saying, “He who is not trustworthy has no

faith (iman), and he who does not keep his covenant (and promise)
has no religion (deen).”” (al-Baihaqji)

This highlights the critical importance of integrity and faithfulness
in both our promises to others and our commitments to Allah (€).

When describing the true believers, Allah (&) says that they are:
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“Those who honor their trusts and their pledges.” [al-Mu'minun, 23:8]

89



This ayah emphasizes the significance of fulfilling obligations and
being faithful to one’s promises and agreements as defining
characteristics of true believers.
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STEADFASTNESS IN THE FACE
OF ADVERSITIES
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“(those) who are steadfast in misfortune,
adversity, and times of conflict (and war)”

Another quality that righteous believers possess is their patience
and endurance in the face of calamities, hardships, adversities,
conflicts, and dangers.

Ayah al-Birr describes them as,
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“(those) who are steadfast in misfortune, adversity, and times of conflict
(and war).” [al-Bagarah, 2:177]

This statement highlights the importance of remaining resilient and
patient during life’s challenges as a hallmark of true faith.

Incidentally, the fourth and final condition of success and salvation
mentioned in surat al-’Asr is mutual support in patience (sabr).
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“By the (fleeting) time, man is surely in a state of loss, except for those
who have believed, done good deeds, enjoined one another to the truth, and
enjoin one another to patience (and steadfastness).” [al-' Asr, 103:1-3]

Literally, the Arabic word sabr means “to hold” or “to tie.” In the
context of the Qur’an and Sunnah, sabr refers to the effort made to
control and restrain oneself from actions or responses that are
temperamentally unfavorable. Thus, sabr encompasses patience,
perseverance, steadfastness, endurance, fortitude, forbearance, and
self-control.
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Scholars have categorized patience (sabr) into three distinct types:
(1) patience in obeying Allah (&) (sabr ‘ala al-ta’a 4=\l e jua), (2)
patience in abstaining from what is forbidden (sabr ‘an al-ma’siyah
duazadll ge ua), and (3) patience in enduring adversities (sabr ‘ala al-
ibtila’ Sy e sua). Islam offers a profound psychological tool in
the form of patience to cope with life’s challenges. Consequently,
patience must be embraced by believers as a fundamental way of
life.

Patience in obeying Allah (&), refers to the perseverance and
endurance needed to face the potential challenges associated with
performing various acts of worship, such as prayer (salah) and
fasting (siyam). These challenges may arise due to changes in
climate, fluctuations in prayer timings, lack of amenities, long hours
of fasting, or disruptions to sleep. Despite these difficulties, the
obligatory rituals of worship must be carried out with patience and
persistence, regardless of how demanding they may seem.

Patience in abstaining from what is forbidden involves exercising
self-control by refraining from engaging in anything that is
unlawful (haram), despite any strong desires or temptations one
may feel. This requires a continuous internal struggle to resist the
urge to commit sins and to maintain a steadfast commitment to
avoiding actions that are prohibited.

Patience in enduring adversities refers to the patience required
when facing hardships and adversities. Enduring afflictions, trials,
and tribulations with patience, perseverance, and steadfastness are
fundamental aspects of true virtue and piety. Life is filled with
various tests, and it is through the exercise of this form of patience
that believers demonstrate their faith and resilience.

Allah (&) has assured the believers that they will face various trials
throughout their lives.
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“We shall certainly test you with fear and hunger, and loss of property,
lives, and crops. And give good news (O Prophet) to those who patiently
endure.” [al-Bagarah, 2:155]

Qualities such as fortitude and forbearance are essential when
confronting adversities like fear, hunger, loss of life, loss of wealth,
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and situations of conflict. In each of these challenging
circumstances, patience is crucial.

Believers are encouraged to seek Allah’s help through patience and
prayer.
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“O you who believe, seek help through patience and prayer, for Allah is
with the patient.” [al-Baqgarah, 2:153]

Believers who endure trials with patience are not only
acknowledged but also rewarded by Allah (€). They understand
that all trials originate from Him and affirm that they belong to Him
and will ultimately return to Him. Such individuals are blessed,
deserving of Allah’s mercy, and are guided on the right path.
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“The (patient) ones (are those) who, when afflicted with a calamity, they
say, ‘We belong to Allah and to Him we shall return.” It is they who will
have blessings and mercy from their Lord; and it is they who are guided.”
[al-Bagarah, 2:156-157]

True righteous believers also have faith in and find solace in the
divine assurance,
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“So indeed, with hardship there is ease; truly with hardship there is ease.”
[al-Inshirah, 94:5-6]

Patience and restraint are crucial when confronting oppression,
repression, and injustices, which can sometimes escalate into severe
physical and mental torment. This form of patience is referred to as
patience in the face of adversity (sabr ‘ala al-iza’ ¢\3Y) Je sus). The
Prophet (%) exemplified this virtue through his remarkable
endurance and fortitude during his prophetic mission, despite
enduring numerous hardships. As a model of patience, the Prophet
(8) not only demonstrated this quality himself but also instilled it
in his companions, guiding them to maintain composure and
perseverance in the face of trials.
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The noble companions of the Prophet Muhammad (¥£) faced severe
persecution for their unwavering commitment to the truth of
tawhid. Their intense and deep-rooted faith (iman) enabled them to
endure various forms of persecution, including verbal and physical
abuse, inflicted by the staunch enemies of Islam, such as Abu Jahal
and the Prophet’s own uncle, Abu Lahab.

Among these companions, Bilal, Mus’ab ibn Umair, Ammar, and
his parents Yasir and Sumaiyah (asie 4 =) experienced brutal
torture, and some were martyred. Ammar’s mother, Sumaiyah
(4ie 4} =), was killed by Abu Jahal, becoming the first woman to
be martyred in Islam’s history. Yasir, Ammar’s father (4= 4 ),
also died due to relentless torture. During these trials, the Prophet
(#£) would offer solace, urging them to remain patient with the
assurance that Paradise awaited them.

Despite facing verbal abuse, constant harassment, and numerous
plots against his life, the Prophet (%) exhibited extraordinary
patience and perseverance, setting a profound example for his
followers.

The Prophet Muhammad's (¥£) words of comfort and
encouragement to his companions, urging them to endure trials
with patience and fortitude, had a profound impact, bringing solace
to their suffering. His guidance aligned with the divine command
in the Qur’an:
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“O you who believe, be patient, help one another to patiently endure and

remain resolute and (always be) mindful of Allah, so you may succeed.”
[Aal ‘Imran, 3:200]

This directive calls for perseverance, mutual support, and vigilance
in faith, emphasizing that such dedication will lead to success and
fulfillment.

The companions of the Prophet Muhammad (¥£) exemplified the
criteria for success described in surat al-’Asr.
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“By the (fleeting) time, man is surely in a state of loss, except for those
who have believed, done good deeds, enjoined one another to the truth, and
enjoin one another to patience (and steadfastness).” [al-' Asr, 103:1-3]

Their profound faith led them to perform righteous deeds, advocate
for the truth, and face persecution with unwavering patience. They
not only adhered to these principles themselves but also supported
each other in enduring trials, embodying the essence of patience
and perseverance as prescribed in the Qur’an. Their success and
resilience were direct outcomes of their commitment to these
foundational values.

In contemporary contexts, Muslims face significant challenges such
as racial profiling, heightened scrutiny, and various forms of
harassment and abuse. For instance, in the aftermath of 9/11,
federal agencies interrogated approximately 700,000 Muslims
without uncovering any connections to the events of 9-11. This
ongoing conflict and the resulting mistreatment demand that
Muslims exhibit exemplary patience and resilience.

However, patience should not translate into passivity. Muslims are
also called to actively work towards justice and oppose anti-Islamic
sentiments and policies. The struggle for justice (jihad) and patience
(sabr) are complementary. Muslims are encouraged to engage in
jihad through the Qur’an, as articulated in the ayah:
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“So do not give in to the disbelievers and strive against them with it (the
Qur’an), a mighty struggle.” [al-Furqan, 25:52]

The ayah highlights the importance of actively working to
counteract falsehoods and injustice with the guidance provided by
the Qur’an.

We are also reminded not to become complacent but to continue
striving in Allah’s cause while maintaining steadfastness. The
Qur’an states:
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“Did you think you would enter Paradise? Not until Allah knows who
among you strove for His cause and remain steadfast?” [Aal ‘Imran, 3:142]
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The ayah emphasizes that entry into Paradise is not granted without
first demonstrating sincere effort and perseverance in the face of
trials and challenges.

After detailing the essence of true virtue, ayah al-Birr concludes by
featuring the key characteristic of those who embody real virtue,
righteousness, and piety:
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“It is they who are truthful, and it is they who are the righteous.” [al-
Bagarah, 2:177]

This concluding statement encapsulates the essence of the ayah’s
message and highlights the core qualities of true righteousness.

1. Truthfulness (Sidg $*<): The term " #x2" (sadaqu) means
“they are truthful” or “they have spoken the truth.” This
indicates that the individuals described in the ayah are
sincere and genuine in their beliefs and actions. Their
adherence to righteousness and virtue is not superficial but
is rooted in authentic faith and integrity.

2. Piety (taqwa s3s&): The term "8V (tagwa) refers to piety,
consciousness of Allah, and adherence to His commands. It
embodies a state of being mindful of Allah (&) in all aspects
of life, leading to actions that are in line with His guidance.
Taqwa is a reflection of a person’s inner commitment to live
righteously and in accordance with divine principles.

The ultimate measure of righteousness is not merely in outward
actions but in the sincerity and piety that guide a person’s life.

—~
"
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Reflections and Takeaways

Ayah al-Birr gives us the most comprehensive Qur’anic concept of
real virtue and piety. It outlines the essence of true righteousness in
Islam. Al-Birr (real virtue and piety) combines beliefs and all acts of
righteousness and obedience, both inward and outward. Whoever
has these qualities is indeed the righteous believer who will succeed
with Allah (&).

The ayah presents righteousness not as a single act or belief but as a
comprehensive way of life that encompasses belief, worship, ethical
conduct, and social responsibility.

The ayah deals with leading a balanced life and outlines the
practical manifestation of belief in Allah (&), belief in the hereafter,
and belief in the institution of prophethood. Such beliefs are
demonstrated through acts of kindness and sympathy toward
fellow human beings, observing Allah’s rights of salah and zakat,
honoring and fulfilling pledges, and being steadfast in times of
hardships and conflicts.

The ayah begins by challenging the notion that righteousness is
limited to mere rituals, such as turning one’s face toward the east or
west during prayer. True righteousness goes beyond formalities
and rituals. It requires sincere faith, ethical conduct, and social
responsibility. It's a reminder not to get caught up in the outward
forms of worship without understanding and implementing the
deeper spiritual and moral values.

The ayah emphasizes belief in key articles of faith — Belief in Allah,
the Last Day, Angels, the Book, and the Prophets.

A holistic understanding of faith is crucial. Belief in these
fundamental articles forms the foundation of a Muslim’s
worldview, guiding how they interact with the world and perceive
life’s purpose.
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True righteousness encompasses social responsibility.

The ayah highlights the importance of giving to those in need, the
relatives, orphans, the needy, travelers, those who ask, and freeing
those in captivity. Righteousness is not just about personal piety but
also about social justice and compassion. It calls Muslims to actively
engage in alleviating the suffering of others and contributing to the
welfare of society.

Establishing prayer (salah) and giving charity (zakat) are key acts of
worship mentioned in the ayah. These acts represent a balance
between one’s duties to Allah (&) (through prayer) and duties to
fellow human beings (through charity). This balance is essential for
a righteous life.

The ayah mentions the importance of fulfilling promises and
commitments. Integrity and honesty are central to Islamic ethics.
Keeping one’s word and fulfilling covenants are markers of a
person’s true character and righteousness.

Patience (sabr) in the face of hardship, illness, and during conflict is
highlighted as a key attribute of the righteous.

Life is filled with challenges, and how one responds to these trials is
a measure of one’s faith. Patience is a virtue that is highly valued in
Islam, and it is necessary for spiritual growth and resilience.

The ayah concludes by describing those who embody these

qualities as being truthful and possessing taqwa (piety and God-
consciousness).

True righteousness is deeply tied to honesty and a profound
consciousness of Allah (&) in all aspects of life. Taqwa drives a
person to consistently align their actions with their faith.

Righteousness is a dynamic, all-encompassing concept in Islam. It
requires continuous effort to live in a way that reflects the teachings
of Islam in every aspect of life —beliefs, actions, and interactions
with others.

The ayah serves as a moral and spiritual guide for Muslims,
emphasizing the interconnectedness of faith, worship, and ethical
behavior.
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Muslims are encouraged to reflect on this ayah regularly to assess
their own lives, ensuring that their faith is not just theoretical but is
actively reflected in their actions and treatment of others.

Ayah al-Birr is a powerful reminder that true righteousness in Islam
is not about external appearances or isolated acts of worship but is
about a comprehensive approach to life that integrates faith,
morality, and social responsibility.

N
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“O Allah! Guide us to true righteousness, that which goes beyond mere
outward appearances and rituals.

O Allah! Grant us the sincerity to believe in You, the Last Day, the angels,
the Book, and the prophets with our whole hearts.

O Allah! Help us to show our faith through our actions by giving
generously to those deserving charity — the orphans, the needy, and the
travelers in need — and by fulfilling our promises and covenants.

O Allah! Strengthen us to be steadfast in prayer, patient in the face of
adversity, and true in our commitments. Instill in us the courage to stand
for justice, to be compassionate towards others, and to uphold the truth, no
matter what the challenges we face.

O Allah! Make us among those who are truthful in their words and actions
and among those who possess taquwa (piety). Protect us from hypocrisy and
insincerity, and guide us to be among the righteous, those who are truly
guided and who earn Your pleasure and mercy.”

Ameen.

A~
(%J

100



Appendix I

It may be useful to mention the pillars (arkan J\S))) of salah,
without which salah is invalid, its obligatory parts, followed by
some of its sunnahs,

Pillars (arkan) of Salah: The term “Arkan of Salah” (pillars of
prayer) refers to the essential elements of the prayer (salah) that
must be performed for the prayer to be valid. These are actions
and recitations that are compulsory within the salah, and if any of
them is deliberately omitted, the prayer is considered invalid and
must be repeated.

Obligatory (wajib) of Salah: Wajib refers to actions or elements
that are necessary (obligatory) to perform, though they are of a
slightly lesser degree of obligation compared to the compulsory
(fard) acts. According to Islamic jurisprudence, if a wajib act is
intentionally omitted, the salah is considered deficient but not
entirely invalid; however, corrective measures such as sujud al-
sahw (prostration of forgetfulness) should be performed to
compensate.

If the wajib is missed unintentionally, performing the sujud al-
sahw at the end of the prayer can make up for the omission.
Deliberately neglecting a wajib act, however, can make the salah
invalid according to some scholars.

Sunnahs of Salah: The Sunnahs of Salah refer to actions and
practices during the prayer that the Prophet Muhammad (%)
performed regularly but which are not obligatory (fard) or
necessary (wajib). Although omitting the sunnah acts does not
invalidate the salah, performing them enhances the prayer's
spiritual quality and brings additional rewards.
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The following pillars (arkan), wajib, and snunahs of salah are
based on the book Daleel al-Taalib, which is a well-known
summary used by Hanbali school of thought. '

Pillars (arkan) of Salah

There are 14 pillars of prayer which are as follows:

Standing during obligatory prayers if one is able
The opening takbeer (saying “Allahu akbar”)
Reciting surat al-Fatihah
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Ruku’ (bowing), the least of which means bending so that the

hands can touch the knees, but the most complete form means

making the back level and the head parallel with it

Rising from bowing and standing up straight

6. Sujud (prostration), the most perfect form of which is placing
the forehead, nose, palms, knees and toes firmly on the ground,
and the least of which is placing a part of each of these on the
ground.

7. Rising from prostration

8. Sitting between the two prostrations. However one sits is good
enough, but the sunnah is to sit muftarishan, which means sitting
on the left foot and holding the right foot upright with the toes
pointing towards the giblah.

9. Being at ease in each of these physical pillars

10. The final tashahhud, sitting to recite the final tashahhud

11. The two salams. This means saying twice, “al-salamu ‘alaykum wa

rahmat-Allah (Peace be upon you and the mercy of Allah).”

o

19 There are differing opinions among the scholars (fugaha’) on various aspects
of Islamic rulings. What is considered obligatory by some may be deemed
sunnah by others. These variances are thoroughly explored in the books of figh,
where jurists present their interpretations based on their respective
methodologies and schools of thought. Differences in understanding arise due
to how certain texts are interpreted, the context of the Prophet's actions, and
the application of principles of jurisprudence.
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12.

Note: In nafil prayers it is sufficient to say one salam; the same
also applies to the funeral prayer.

Performing the pillars of prayer in the correct sequence. If a
person deliberately performs a prostration before bowing
(ruku’), the prayer is invalidated. However, if this happens
unintentionally, the person must go back, perform the bowing,
and then continue with the prostration.

Obligatory (wajib) of Salah

The obligatory (wajib) parts of salah are eight. They are as
follows:

1.
2.

Takbeers other than the opening takbeer

Saying “Sami’a Allahu liman hamidah - s3as o &) eaw(Allah hears
those who praise Him)” - for the Imam and for the one who is
praying alone

Saying “Rabbana wa laka'l-hamd - sl &5 Gy, (Our Lord, and to
You is all praise)”

Saying the tasbeeh “ Subhana rabbiyal-"azeem —akaall o2 (s (Glory
be to my Lord, the Most Great)” while bowing

Saying “Subhana rabbiyal-a’la - =¥ 2, Jas (Glory be to my
Lord, the Most High)” while prostrating

Saying “Rabbi ighfir li - & »¢! 2, (My Lord forgive me)”
between the two prostrations

The first tashahhud

Sitting for the first tashahhud

Sunnahs of Salah

The sunnahs parts of salah are divided into verbal and actions.

The verbal sunnahs of salah are:

1.

Dua’ al-istiftah (opening dua’): Saying after the opening takbeer,

“ Subhanaka Allahumma wa bi hamdika, wa tabaraka ismuka, wa ta’ala
jadduka wa la ilaha ghayruka, (lassd by aany s aglll clilas
e Al Vs i) -
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10.

11.

Glory be to You, O Allah, and praise is Yours. Blessed is Your
Name, and exalted is Your Majesty. There is no god besides
You”

Seeking refuge with Allah: Saying “’A’uthu Billahi minash
shaitanir rajeem, (p )V Qasil) (e &b 352i) - T seek refuge with
Allah from the accursed devil”

Basmalah: Saying “Bismillahir Rahmanir Rahim, (ma30 0aa 50 41 alu)
- In the name of Allah, the Most Gracious, the Most Merciful”
Saying Ameen after reciting surat al-Fatihah

Reciting a surah after al-Fatihah

Reciting out loud, in the case of the Imam

Saying after the tahmeed (Rabbana wa laka’l-hamd el &l by ),
for one who is not praying behind an imam:

“Mil” al- samawaati wa mil' al ard wa mil ma shi’ta min shay’in ba’d,

Yours fﬂlmg the heavens and flllmg the earth and filling
whatever else you wish” (The correct view is that it is also
sunnah for one who is praying in congregation)

Saying the tasbeeh while bowing, and it can be repeated more
than once!!

Saying the tasbeeh in prostration (sujud), may be repeated more
than once’?

Saying “Rabbi-ghfir li (& ¢! <)) - My Lord, forgive me”
between the two prostratlons, and it can be repeated more than
once’3

In the last tashahhud (the sitting position in the final rak'ah of
salah), it is sunnah to send salutations upon the Prophet (i£) and
his family4 followed by du’a

11 The minimum is once. Repeating it three times is recommended. Additional
repetitions are encouraged if desired for more devotion.

12 jbid

13 jbid

14 The wording of the salutation is commonly known as the Salah al-Ibrahimiyya
B WOTS I I WS

Ji L;"} (hes L;" ﬂ)\g} ‘V"'A’fl Ji L;"} ‘mﬁ:‘fl J& ol LS (e Ji &Lp} (hes J& J..p \,,.@.U‘

“Allahumma salli 'ala Muhammadin wa 'ala aali Muhammad, kama sallayta 'ala
Ibrahima wa 'ala aali Ibrahima. Allahumma barik 'ala Muhammadin wa 'ala aali
Muhammad, kama barakta 'ala Ibrahima wa 'ala aali Ibrahima, innaka Hamidun
Majid.”
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The sunnah actions of salah include:

=

Raising the hands while saying the opening takbeer (Takbirat al-

Thram - &l ,aY) 5_ps))

Raising the hands when going into bowing (ruku’)

Raising the hands when rising from the bowing position

Dropping the hands after raising them

Placing the right hand over the left

Looking towards the place of prostration

Standing with the feet apart

Holding the knees with fingers spread apart when bowing.

Additionally, the back should be kept straight, making the head

parallel with the back

9. Placing the parts of the body on the ground Firmly During
Prostration. However, it is discouraged (makrooh) to press the
knees too firmly onto the ground

10. Keeping the elbows away from the sides during prostration
(sujud); the stomach should not touch the thighs, and the thighs
should not rest on the calves; keep the knees apart and slightly
separated; Keep the feet upright with the toes pointing toward
the Qibla; the hands placed at shoulder level or in line with the
ears, with the fingers spread and directed toward the Qibla.

11. Sitting posture Iftirash and Tawarruk <515 il Y | sitting

muftarishan between the two prostrations in the first tashahhud,

and sitting mutawarrikan in the second tashahhud.15

PN PN

“O Allah, send prayers upon Muhammad and upon the family of Muhammad,
as You sent prayers upon Ibrahim and upon the family of Ibrahim. O Allah,
send blessings upon Muhammad and upon the family of Muhammad, as You
sent blessings upon Ibrahim and upon the family of Ibrahim. Indeed, You are
Praiseworthy, Glorious.”

15 Iftirash (&_8Y"): This is done between the two prostrations and during the
first tashahhud. In this posture, one sits on their left foot, which is laid flat, while
the right foot is kept upright with the toes pointing toward the Qibla. The
hands rest on the thighs and knees.

Tawarruk (4,5Y): This is practiced during the final tashahhud (in prayers with
more than two rak’ahs). Here, the worshipper sits with their left hip on the
ground, extends their left foot under the right leg, and keeps the right foot
upright. This posture signifies the completion of the prayer.
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12. Placement of hands on the thighs: The hands are placed on the
thighs with the fingers together, without separating them
between the two prostrations.

During the tashahhud the pinkie and ring fingers are folded, a

circle is formed with the middle finger and the thumb, and the
forefinger (index finger) is used for pointing, particularly when
mentioning the name of Allah or during the testimony of faith
(shahada).

13. Turning to the right and left when saying the salam, “As-Salamu
‘Alaikum wa Rahmatullah” (May peace and mercy of Allah be
upon you).

Allah knows best.
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S8ut the avhisvement of my aim dspends on Allsh alone.
S IEGim have & placed my trus

and unio Gim do & abyays turn!
(HGud 77.88)
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